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PREFACE. 


To  say  that  there  is  in  England  at  the  present 
day  a  lack  of  religious  zeal,  would  be  to  state  what 
is  manifestly  untrue. 

But  to  express  a  doubt  whether  it  be  all '  according 
to  knowledge,'  is  only  to  utter  an  opinion  for  the 
entertaining  of  which  there  are  apparently  but  too 
good  grounds. 

Llan  is  justified  only  on  account  of  the  righteous- 
ness of  God. 

Of  that  righteousness  we  hear  but  comparatively 
little,  and  yet  in  the  absence  of  '  submission  '  to  it, 
no  matter  how  religious  we  may  be,  wc  arc  not  yet 
believers  in  God's  way  of  salvation,  though  wc  may 
be  nominally  Christians.      To  aid  in  advancing  the 
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Lest  interests  of  his  native  land,  by  seeking  to 
stimulate  to  reflection  on  tliis  solemn  truth,  this 
little  volume  is  sent  forth. 

May  it  he  employed  to  that  end,  as  may  be  in 
accordance  with  His  holy  will,  by  Him  of  whose 
grace  it  has  been  written,  and  to  whose  glory  it 
is  dedicated—'  The  Lord  our  Eighteousness.' 

1  Paper  Buildings,  Inneu  TEiirLE, 
I/JNDON,  E.G.,  1S87, 
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I. 

Sin. 

"lyrUCII  has  been  thought,  spoken,  nnd  written 
concerning  that  wliich  has  been,  still  is,  and 
ever  shall  be,  either  directly  or  indirectly,  the 
true  cause  of  all  human  weakness,  suffering,  misery, 
and  death. 

Under  some  designation  or  other,  sin  lias 
been  recognised  by  the  legislator,  defined  by  the 
theologian,  discussed  of  by  the  philosoplier,  and 
investigated  by  the  student 

Even  those  who  deride  the  Scriptural  account 
of  its  introduction  to  our  world,  or  deny  its  true 
nature,  are  nevertheless  compelled  to  acknowledge 
its   existence,  by    whatever    designation  they  may 
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choose  to  allude  to  it,  and  are  forced  to  admit  its 
power,  and  constrained  at  least  to  regret,  if  not  to 
deplore,  its  presence. 

Now,  the  inalienable  due  of  sin  is  punishment, 
and  the  inevitable  result  uf  sin  is  trouble. 

It  is  indeed  true  that,  for  those  who  have  by 
God's  sovereign  grace  been  led  and  enabled  to  put 
their  trust  for  justification,  in  His  sight,  solely  and 
absolutely  in  the  great  work  long  since  completed 
on  Calvary,  such  punishment  has  been  actually 
and  fully  borne. 

Of  that  we  are  clearly  assured  in  the  glad 
message  of  a  full  and  free  salvation.  But  although 
justified  from  all  things  through  the  work  of  his 
Substitute,  and  so  delivered  from  the  guilt  of  and 
punishment  due  to  his  sins,  the  believer  is  not,  in 
the  same  measure,  relieved  from  their  temporal 
consequences. 

It  is  indeed  true,  as  some  of  us  may  amply 
testify,  that  the  Almighty  Love  and  Mercy  which 
have  delivered  from  the  future  punishment  of  our 
sins,  if  they  have  not  absolutely  averted  to  the  full 
all  the  just  and  usual  consequences,  in  time,  of 
long  since  bygone  and  pardoned  transgressions, 
has    yet    so    far    mitigated    the    severity    of    their 
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effects  that  mercy  may  indeed  in  this,  as  in  so 
many  another  respect,  be  well  and  truly  said  to 
rejoice  over  judgment. 

Still,  no  matter  how  frequently,  and  to  how 
great  an  extent,  such  may  he  the  case,  and  recog- 
nising as  we  must  the  wondrous  degree  to  which 
the  principle  enunciated  in  those  cheering  and 
reassuring  and  inspiriting  words,  '  Neither  do  I 
condemn  thee,  go  and  sin  no  more,'  is  still  and 
must  ever  be  a  felt  and  prominent  characteristic 
of  the  Divine  government  under  the  reign  of 
grace,  it  remains  true  that  the  inevitable  result 
of  sin  is  trouble. 

The  painful  results  of  sin  which  are  thus  per- 
mitted to  survive  its  pardon,  although  in  the  case 
of  the  believer  from  being  the  messengers  of 
judicial  wrath  converted  into  the  harbingers  and 
vehicles  of  sanctifying  grace,  still  serve  to  teach 
the  same  truth. 

Whilst  the  means  of  imparting  deeper  self- 
abasement  and  truer  self-knowledge  and  warmer 
gratitude  and  more  child-like  confidence,  and  whilst 
inducing  to  a  fuller  consecration  to  the  service  of 
the  Eedeemer,  through  the  daily  increasing  clearer 
realization  of  His  love  and  compassion,  and  whilst 
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testifying  to  the  omnipotence  of  Him  who  can 
bring  good  out  of  evil,  they  ever  remain  faithful 
witnesses  to  the  truth  of  His  testimony  as  to  the 
hurtfulness  of  sin. 

How  frequently  indeed,  too,  even  after  one  has 
passed  from  death  into  life,  is  the  opportunity  for 
that  lo\dng  correction  which  maketh  great  afforded 
by  some  fall  into  sin,  and,  even  when  no  personal 
trangressions  can  be  readily  recognised  as  the 
immediate  occasion  of  tribulation,  it  is  but  too  easy 
to  find  in  the  inherent  depravity  of  human  nature 
a  ready  key  to  every  class  and  detail  of  human 
suffering. 

Even  should  no  specific  chastisement,  save  the 
poignant  grief  at  having  once  again  dishonoured 
our  Heavenly  Father  and  tempted  our  loving 
Saviour  and  grieved  our  gracious  Comforter,  befall 
the  sinning  child  of  God,  he  will  be  ready  enough 
to  admit  that  sin  is  inevitably  followed  by 
trouble. 

When,  moreover,  passing  by  the  definitions  of 
scientific  theology,  we  revert  to  the  brief,  simple, 
and  awe-inspiring  announcement  in  those  words  of 
Scripture,  '  Whatsoever  is  not  of  faith  is  sin,'  and 
at  the  same  time  bear  in  mind  the  perpetual  prone- 
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ness,  even  of  those  who  are  walking  in  the  light, 
to  fall  into  the  commission  of  commonly  and 
readily  recognised  sin,  it  is  easy  to  see  how  readily 
trouble  as  a  consequence  of  sin  may  be  drawn 
down  upon  us. 

The  inevitable  result  of  sin  is  indeed  trouble.  It 
may  be  immediate  or  deferred.  It  may  be  direct  or 
indirect.  One  thing  is  certain,  that,  whether  in 
time  or  in  eternity,  in  some  way  or  other,  and  to 
some  extent  or  other,  the  word  of  the  Lord  must 
ever  be  shown  to  be  true,  '  Be  sure  your  sin  will 
find  you  out.' 

Yes  indeed  !  Even  for  those  whose  sins  have 
found  them  out,  and  in  God's  inscrutable  and  all- 
wise  providence  in  finding  them  out  have  been 
made  subservient  to  their  highest  interests,  in 
compelling  them  to  liight  '  for  refuge  to  the  hope 
set  before  us  in  the  gospel,'  there  is  no  discharge 
from  the  operation  of  this  principle. 

Such  are  indeed  assured  of  present  and  future 
safety,  and  of  the  certain,  ultimate,  absolute,  and 
complete  triumph  over  the  power  of  sin. 

But,  even  for  them,  in  the  course  of  this  present 
life,  subsequent  to  conversion,  the  necessities  of  the 
life  -  long   working    out    of    salvation,    in    personal 
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sanctificatioii,  will  involve  full  many  an  experience 
of  the  truth,  that  'whom  the  Lord  loves  He 
chastens.' 

As  a  general  rule,  too,  they  will  find  that  those 
very  afflictions  which  are  employed  for  their 
spiritual  benefit  are,  and  that  sometimes  very 
manifestly  and  very  directly,  connected  as  natural 
and  reasonable  consequences  with  sin,  either  in 
themselves  or  others. 

Nor  is  the  operation  of  this  principle  restricted 
to  connection  only  with  those  sins  which  are 
commonly  regarded  as  personal. 

As  a  matter  of  fact,  speaking  accurately,  there 
can  hardly,  if  ever,  be  such  a  thing  as  a  personal 
sin,  in  the  sense  of  one  the  influence  of  which  is 
confined  to  the  per^Detrator,  and  the  effects  of  which 
are  restricted  to  the  affairs  and  concerns  of  the 
individual  committing  it. 

It  is  doubtless  true  that  some  sins,  from  their 
nature  and  the  details  and  circumstances  of  their 
commission,  as  well  as  from  the  objects  sought  to 
be  attained  through  them,  seem  more  particularly, 
or  perhaps  entirely,  to  concern  and  affect  the 
guilty  actor. 

But    no    gin    is    or   can    be    restrained    within 
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calculated  bounds,  or  cease  to  operate  as  a  factor 
for  evil,  even  when  itself,  so  to  speak,  over  and 
done  with — even  pardoned  by  God. 

Not  only  directly  but  indirectly,  and  that  in  a 
variety  of  ways,  it  has  already  affected,  and  its 
results  may  continue  to  affect,  the  character  and 
actions  of  its  committer,  and  through  its  effects  on 
him  it  may  subsequently  affect  others  to  the  end 
of  time. 

Sin  once  created  can  only  be  destroyed  or 
neutralized  in  its  effects  by  the  almighty  power  of 
Him  who  has  the  keys  of  death  and  hell,  with 
whom  nothing  is  impossible. 

And  so  even  some  sin  of  infirmity,  as  it  is  styled, 
it  may  be  of  temper  or  of  temperament,  which 
makes  but  slight  impression  on  the  conscience 
at  the  time,  is  speedily  confessed,  and  perhaps 
never  again  thought  of,  may  have  wafted  a  seed 
of  evil  into  another  heart,  there  to  nestle  and 
germinate,  by  and  by,  it  may  be  long  years  after, 
to  quicken  and  develop  into  a  very  Upas  tree  of 
evil. 

But  over  and  above  the  fostering  and  encourage- 
ment in  and  the  provision  for  and  provocation  to 
sin  which  aro  afforded  and  supplied  unintentionally, 
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or  through  frailty  and  weakness,  there  is  some- 
times an  active  abetting  in  evil,  a  fellowship 
and  communion  in  guilt,  when  hand  joins 
hand,  and  the  wills  of  the  many  are  enlisted 
and  combined  in  the  commission  of  a  common 
iniquity. 

Nor  is  such  combination  necessarily  always 
restricted  to  provision  for  the  gratification  of  what 
are  called  the  baser  passions.  There  may  be  far 
different  unions  for  evil. 

There  may  be  confederacy  against  the  Lord, 
when  the  banner  under  which  men  march  is 
emblazoned  with  emblems  of  the  true  and  the 
right,  and  when,  through  false,  inadequate,  or 
perverted  views  of  justice  and  cliarity,  whilst 
thinking  to  do  God  service,  men  may  be  doing 
their  best  to  subvert  their  Eedeemer's  kingdom, 
and  be  trampling  under  foot  their  heritage  of 
grace. 

There  are  special  forms  of  sin  so  common  amongst, 
and  so  generally  characteristic  of  the  inhabitants  of 
a  land,  so  popular,  in  short,  may  it  not  be  said,  as 
to  merit  and  earn  the  appellation  of  national  sins. 
They  are  the  peculiarly  distinguishing  sins  of  that 
given  people. 
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Every  na'cion  has  some  such.  England  has. 
She  has  her  drunkenness,  her  impurity,  and  her 
scepticism.      These  are  sufficiently  patent. 

Of  the  appalling  effects  of  the  two  former,  and 
the  still  more  awful  danger  to  be  apprehended 
from  the  increase  of  the  latter,  nothing  need  be 
said.  But,  besides  these,  England  has  other 
national  sins.  Some,  indeed,  which  do  not  generally 
seem  to  pass  current  for  sins.  She  has  her  growing 
dishonesty  everywhere,  in  Church  and  State,  in 
public  and  private  life.  She  has  her  hydra-headed 
covetousness,  common  to  all  ranks  and  conditions. 
She  has  a  fearfully  generally  prevalent  and  awfully 
increasing  false  confidence  in  the  arm  of  man, 
and  in  refuges  of  lies  generally.  But  her  great 
sin,  the  mother  sin  of  all,  is  Unbelief.  The  sin 
of  Eden  and  the  sin  of  Israel  is  the  sin  of 
England. 

Professedly  a  Christian  nation,  and  so  impliedly 
familiar  with  the  great  truths  of  the  gospel,  her 
people  have  not  framed,  and,  as  a  mass,  do  not 
frame  their  lives  in  accordance  with  them ;  and, 
so  far  as  they  do  not,  they  are  unbelievers. 

A  man  may  be  an  unbeliever  without  being  a 
sceptic. 
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A  sceptic  demurs  to  accept  as  true ;  but  an 
unbeliever  accepts  as  true,  and  disregards. 

The  profession  of  general  acceptance  of  the 
doctrines  of  Christianity  lays  open  to  the  charge 
of  unbelief,  with  regard  to  each  particular  detail  of 
gospel  obedience  which  is  not  lived  out. 

The  indictment  of  unbelief  may  comprise  many 
counts.  To  the  most  superficial  of  observers,  wlio 
may  choose  to  compare  the  lives  and  actions  of 
those  around  him,  who  profess  themselves 
Christians,  with  the  teachings  of  the  Bible,  we 
are  as  a  nation  manifestly  guilty  of  the  charge 
of  unbelief  in  a  multitude  of  particulars  in 
behaviour  and  conduct,  and  that  in  every  relation 
of  life. 

But  that  particular  item  of  unbelief,  which  is 
the  active  and  unavoidably  engendering  cause  of 
many  another,  is  unbelief  in  the  fundamental  and 
vital  doctrine  of  salvation  through  that  Saviour 
whose  name  the  Christian  bears. 

It  is  neither  more  nor  less  than  unbelief  in  the 
righteousness  of  God. 

By  the  righteousness  of  God  is  not  here  meant 
that  righteousness  which,  as  an  essential  attribute 
of  the  Divine  character,  is  so  readily,  so  frequently, 
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and  so  instinctively  appealed  to  by  the  victims  of 
oppression  and  wrong. 

The  righteousness  of  God  here  referred  to  is  that 
perfect  and  absolute  fulfilment  of  every  requirement 
of  God's  most  holy  law,  by  our  Great  Substitute  on 
our  behalf,  which  is  the  only  ground  of  reconcilia- 
tion between  God  and  man. 


II. 

Zbc  IRiobteousness  of  6o^ 

rpiIERE  are,  it  needs  hardly  be  said,  degrees  in 
unbelief,  as  there  are  degrees  in  faith. 

It  is  not  necessary  to  unbelief  in  a  doctrine 
that  such  unbelief  should  be  so  absolute  and 
sweeping  as  utterly  to  refuse  it  even  the  bare 
credence  which  may  accord  it  place  in  a  system  of 
theology. 

A  doctrine  may  be  professedly  held,  whilst  in 
teaching  it  may  be  so  absolutely  ignored,  or  so 
seldom  drawn  into  notice  by  just  reference  to  its 
due  importance,  as  to  be  virtually  for  practical 
purposes  rejected.  This  is  the  species  of  unbelief, 
apparently  now  so  prevalent  in  England,  willi 
regard  to  the  doctrine  of  the  Eighteousness  of 
God. 

21 
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Under  the  title  of  the  imputed  righteousness,  it 
occupies  a  well-recognised  place  in  the  dogmatic 
theology  of  every  Protestant  Church ;  but  that  it  is 
as  generally  accorded  like  prominence,  either  in  the 
discourses  of  the  preacher  or  the  practical  religion 
of  the  hearer,  may  safely  be  questioned. 

And  yet  how  any  pieaching  which  withholds 
sufficient  reference  to,  or  even  seems  to  persistently 
overlook  it,  can  lay  just  claim  to  the  title  of 
evangelical,  or  how  any  personal  religion  which 
uniformly  ignores  it  can  be  truly  described  as 
Christian,  it  is  indeed  hard  to  understand. 

Turning  to  the  true  and  infallible  standard  of 
orthodoxy,  the  Word  of  God,  the  all-important 
position  which  this  doctrine  holds  in  the  economy 
of  grace  is  unmistakeably  pointed  out  and  exactly 
defined.  Its  place  is  at  the  foundation  of  our  most 
holy  faith.  It  is  the  fundamental  ground  of  our 
salvation.  To  create  a  righteousness  which  could 
be  imputed  was  the  prime  object,  so  far  as  we 
sinners  are  concerned,  of  our  blessed  Lord  and 
Saviour's  incarnation. 

It  was  to  work  out  the  complete  available 
satisfaction  of  the  inexorable  demands  of  eternal 
truth     and    justice,    that     all     Ilis     labours     and 
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sufferings,  as  our  Substitute,  were  indispensably 
necessary. 

As  rendering  full,  sufficient,  and  entire  satisfac- 
tion on  man's  behalf,  for  all  the  requirements  of 
God's  most  holy  law,  our  great  Eepresentative 
lived,  suffered,  and  died. 

Let  us  see  what  God's  Word  says  on  the  subject. 

In  the  Epistle  to  the  Eomans  we  are  told  that 
'  by  the  deeds  of  the  law  there  shall  no  llesh  be 
justified  in  His  sight.' 

The  preceding  part  of  that  same  Epistle  is 
devoted  to  showing  the  logical  necessity  and  un- 
impeachable justice  of  that  conclusion,  not  only  by 
pointing  to  the  breaches  of  that  law  by  mankind, 
who  are  by  nature  universally  subject  to  its 
dominion,  but  further,  by  declaring  that  the  very 
object  of  its  utterance  is  'that  every  mouth  may 
be  stopped,  and  all  the  world  may  become  guilty 
before  God ; '  in  other  words,  '  may  be  subject  to 
the  judgment  of  God.' 

So  it  is  manifest  that  justification  in  God's  sight 
is  only  to  be  expected  and  sought  through  the 
fulfilment  of  that  law,  and  can  only  be  obtained 
as  a  result  of  complete  and  perfect  obedience  to  its 
requirements,  whether  as  known  to  the  individual 
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by  the  dim  light  of  nature,  or  the  refulgent  beams 
of  revelation. 

In  short,  man  is  shown  to  be  reduced  to  a  state 
of  utter  dependence  for  justification  on  the  keeping 
of  the  law.  That  law  he  has  broken,  and  daily, 
iiourly,  breaks  in  thought,  word,  and  deed ;  and  so 
he  is  lost. 

But  'the  Son  of  man  is  come  to  seek  and  to 
save  that  which  was  lost.' 

And  so  the  apostle  can  go  on  to  declare  '  the 
salvation  of  our  God.' 

He  tells  of  a  righteousness  altogether  independ- 
ent of  man's  personal  obedience  to  this  law.  He 
announces  that  there  is  a  righteousness  pure  and 
absolute,  perfect  and  entire.  A  righteousness 
consisting  in  the  fulfilment  of  this  very  law  in  its 
manifest  particulars  and  details,  wrought  out  by 
Another,  and  available  for  the  benefit  of  all  who 
will  accept  it  for  their  own. 

'  Now,'  he  says,  '  the  righteousness  of  God  without 
the  law  is  manifested.'  '  Even  the  righteousness 
of  God  by  faith  of  Jesus  Christ  unto  all  and  upon 
all  them  that  believe.' 

This  righteousness,  '  witnessed  by  the  Law  and 
the  Prophets,'  is  now,  he  says,  '  manifested.' 
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The  result  of  its  possession  is  the  '  being  justified 
freely  by  His  grace  through  the  redemption  that  is 
in  Christ  Jesus.' 

Let  us  briefly  consider  this  passage.  It  describes 
a  state  of  existence.  It  announces  the  price  of 
entering  upon  its  enjoyment.  It  points  to  the 
cause  alilvc  of  its  creation  and  of  our  admission  to 
its  benefits.  Lastly,  it  acquaints  us  with  the  way 
in  which  this  has  been  brought  about.  In  it  there 
are  four  words  prominent,  —  'justified/  'freely,' 
'  grace,'  and  '  redemption.'  Let  us  take  each  in  its 
turn. 

'  Justified '  means  made  just.  Now,  just  is  an 
absolute  measure.  It  admits  of  no  metric  com- 
parison. All  that  can  be  said  of  a  thought,  word 
act,  or  judgment,  is  that  it  is  just  or  unjust.  It 
may  be  the  one  or  it  may  be  the  other,  but 
it  cannot  be  more  than  just,  or  less  than  un- 
just. 

Justice  is  the  strict  rendering  of  what  is  due, 
and,  as  the  amount  due  is  fixed  or  ascertainable, 
whether  it  be  a  question  of  price,  tribute,  honour, 
obedience,  fealty,  or  reverence,  whatever  comes 
short  of  that  precise  requirement  is  unjust,  and 
whatever  exceeds  it  (if  such  a  thing  should  ever 


26  SPECIFIC  UNBELIEF 

happeo)  is  more  than  just,  whilst  the  exact  dis- 
charge of  prescribed  duty  is  the  sole  truly  accurate 
measure  of  what  is  just. 

To  be  then  truly  entitled  to  the  character  of 
just,  or  in  other  words  to  be  justified,  one  jnust 
have  discharged  every  duty  to  God  and  man,  and 
that  not  only  in  overt  act,  but  in  inmost  intention 
and  most  secret  desire. 

It  is  absoli\tely  incredible  that  any  sane  person, 
possessed  of  that  knowledge  which  Scripture 
supplies  of  the  demands  of  the  Deity  of  un- 
reserved love  and  unqualified  obedience  on  the 
part  of  the  creature,  could  even  dream  cf 
regarding  himself  as  having  discharged  any,  the 
most  faintly  appreciable,  portion  of  his  duty  to  hia 
God. 

And  with  regard  to  relations  with  his  fellows, 
would  any  reasonable  man  dare  seriously  to  suggest 
that  he  had  through  life  unremittingly  evinced  that 
regard  to  those  around  which  is  commanded  by 
the  precept,  '  Thou  shalt  love  tlty  neighbour  as 
thyself '  ? 

And  yet  it  is  possible  for  the  most  vile,  abject, 
worthless,  and  disobedient  of  mankind,  the  outcast 
of  society,  the  rebel  against  all  authority,  human 
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and  Divine,  to  be  regarded,  by  that  God  who  is  '  of 
purer  eyes  than  to  behold  iniquity,'  as  a  just  man, 
— as  one  to  whose  charge  nothing  can  be  laid, — as 
one  who  has  obeyed  every  demand  of  God's  most 
holy  law,  and,  as  having  done  so,  entitled  of  right 
to  every  advantage  and  reward  which  may  be 
attached  to  such  obedience.  Justification  means 
nothing  short  of  this.  It  is  far  more  than  bare 
pardon.  It  is  a  making,  for  all  judicial  pur- 
poses, before  the  heavenly  tribunal,  the  unjust 
just. 

It  involves,  or  rather  is,  the  putting,  so  far  as 
legal  consequences  are  concerned,  one  who  has 
broken  the  whole  law  into  the  position  of  one  who 
has  kept  the  whole  law.  For  be  it  ever  borne  in 
mind  that  '  whosoever  shall  keep  the  whole  law, 
and  yet  offend  in  one  point,  he  is  guilty  of  all.' 

But  justification  entitles  one,  who  has  merited 
nothing  but  the  punishment  due  to  universal 
disobedience,  to  occupy  the  position  of  him 
who  has  yielded  an  absolute,  implicit,  and  perfect 
obedience.  And  is  there  any  price  to  be  paid 
on  the  part  of  the  sinner  for  this  wondrous 
benefit  ? 

'  Freely,'  answers  the  question,    '  Freely.'    '  "With- 
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out  money  and  without  price.'  Needs  it  be  said 
here  that  the  view  which  would  regard  faith  as  in 
any  sense  the  price  of  a  saving  interest  in  Christ's 
finished  work  is  utterly  erroneous  ?  It  is  indeed 
absolutely  false,  because  contrary  to  the  clear  and 
explicit  statements  of  God's  Word,  here  and  else- 
where. 

Faith  is  reliance  upon  certain  revealed  knowledge 
and  such  reliance  is  the  means  of  bringing  him 
who  exercises  it  within  the  beneficent  operation  of 
the  facts  which  that  knowledge  has  discovered  to 
him.  Faith  is  but  as  it  were  the  line  which  serves 
to  connect  the  battered  and  water-logged  and 
helpless  wreck  with  the  power  that  drags  her  to 
the  haven  of  refuge. 

There  is  no  efficacy  in  faith  (itself  '  the  gift  of 
God ')  save  as  the  appointed  means  of  attaching 
man  the  sinner  to  Christ  the  Saviour.  Now,  in  the 
word  '  grace '  we  have  the  immediate  cause  of  this 
mode  of  satisfaction  of  the  demands  of  Divine 
justice  being  offered  to  man.  It  seems  proper  to 
say  immediate  cause,  for  the  originating  purpose  of 
this,  as  of  every  other  dealing  of  the  Creator  with 
His  creatures,  must  surely  be  taken  to  be  the 
advancement  of  His  glory. 


ENGLAND'S  GREATEST  sm.  29 

Grace  is  that  unmerited  regard  and  selecting 
favour  which,  in  the  exercise  of  sovereign  power, 
confers  advantage  and  honour  at  will.  Be  the 
recipients  of  its  favours  deserving  or  undeserving, 
the  intrinsic  quality  and  nature  of  grace  is  not 
affected.  It  is  an  exercise  of  omnipotence  in  the 
distribution  of  gifts.  Merits  on  the  part  of  the 
creature  (themselves  its  outcomes)  establish  no 
claim  to  its  exercise.  Demerits  do  not  debar  from 
its  benefits.  They  rather  seem  to  be  the  pro- 
videntially preferred  occasions  for  its  beneficent 
action.  It  might  almost  be  described,  in  all 
profoundest  reverence  and  lowliest  humility,  as 
the  utterly  incomprehensible  absolute  generosity  of 
God. 

It  is  God's  unmerited  favour  which  has  led  to 
the  creation  of  a  justification  for  His  fallen, 
stubborn,  and  rebellious  creatures,  and  has  placed 
it  '  freely '  at  their  service.  Man  is  then  indeed 
justified  freely  by  grace. 

But  in  the  word  '  redemption,'  the  buying  back, 
attention  is  recalled  to  the  justice  of  '  Him  with 
whom  we  have  to  do.' 

The  love  which  would  and  the  grace  which 
could  '  save  to  the  uttermost,'  must  nevertheless  be 
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displayed  and  applied  in  such  a  way  that  mercy 
and  truth  might  indeed  meet  together.  Salvation 
must  be  effected  in  such  a  way  that  God's  holi- 
ness and  justice  must  triumph.  And  so  before 
the  disobedient  could  be  treated  as  obedient, 
full  satisfaction  must  be  rendered  for  their  dis- 
obedience. 

Sold  under  sin,  '  the  lawful  captive '  must  be 
redeemed,  and  that  could  only  be  by  the  payment 
to  the  full  of  all  the  requirements  of  the  broken 
law. 

They  have  been  paid.  The  incarnate  Son  of 
God,  the  Lord  Jesus  Christ,  has  lived,  laboured, 
suffered,  and  died  that  they  might  be  paid.  He 
has  '  made  propitiation '  for  the  sins  of  the  whole 
world,  and  has  wrought  out  '  a  righteousness 
which  is  unto  all,'  and  that  righteousness  is  now 
brought  near  in  the  preaching  of  the  gospel  of 
peace. 

Man  may  now  m  justice,  be  justified.  Nay, 
further,  in  justice  he  must  be  justified  if  he  accepts 
God's  proffered  means  of  justification. 

That  justification  is  based  upon  the  fulfilment  of 
all  the  law's  demands  in  order  '  that  God  may  be 
just  and  yet  the  justifier  of  the  ungodly  ; '  and  the 
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conscience-stricken  penitent,  prostrate  in  the  dust, 
is  now  not  only  invited  by  the  gracious  message, 
'  Come,  let  iis  reason  together,'  but  encouraged, 
ay,  emboldened,  by  the  reassuring  voice  that 
declares,  *  Eeturn  unto  Me,  for  I  have  redeemed 
thee.' 


IIL 

Effects  of  its  Hcceptance* 

TN  the  preceding  chapter  attention  has  been 
directed  to  the  indispensability  to  man's 
salvation  of  such  a  justification  as  is  unattain- 
able save  through  acceptance  of  the  righteous- 
ness of  God,  and  the  origin  and  nature  and  all- 
sufficient  efficacy  of  that  righteousness  as  set 
forth  in  the  words  of  Scripture,  have  been  briefly 
alluded  to. 

It  is  now  purposed  to  consider  the  effects  of  its 
acceptance. 

These  may  be  conveniently  described  as  tlie 
following:  —  Peace  with  God.  PreparaLiou  for, 
inducement  to,  and  assistance  in  sanctification. 
Befitmeut  for,  and  incitement  to,  willing,  reason- 
able, efhcieut,  and  acceptable  service.  Of  tlie 
benefits  of  peace  with  God  but  liUlc  need  be  said 
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to  those  who  acknowledge  His  existence  and  accept 
the  Scriptural  revelation  of  His  character  and 
attributes,  as  the  Creator,  Euler,  and  Judge  of  all 
men. 

It  were  superfluous  to  expatiate  upon  the  blessed- 
ness of  its  enjoyment  in  addressing  those  who 
regard  the  Biblical  declarations  of  God's  holiness, 
justice,  and  truth,  as  literally  true,  and,  aware  at 
the  same  time  that  any  moment  may  terminate 
the  period  of  their  probation,  have  ever  and  anon 
before  their  minds  the  dread  realities  of  a  judgment 
to  come.  The  revolting,  self-inflicted  sufferings  of 
the  heathen  seeking  to  propitiate  the  hideous  objects 
of  their  idolatrous  worship,  the  agonizing  strivings, 
by  weary  vigil  and  ceaseless  penance  and  cruel  soul 
torture,  of  those  for  whom  the  rays  of  the  Sun  of 
Eighteousness  are  intercepted  and  diverted  and 
distorted  by  the  gloomy  twilight  of  priestly  decep- 
tion, and  the  real  uneasiness  that  cannot  always 
be  concealed  under  the  superficial  quietude  and 
professed  satisfaction  of  avowed  Atheism,  each 
bears  testimony  to  the  felt  necessity  of,  and 
instinctive  longing  after,  peace  with  God.  Even 
for  those  wlio  do  not  accept  the  God  of  the  Bible, 
but    prefer    a    Deity    the    creation    of    their    own 
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deceived  and  depraved  imaginations,  the  benefits  of 
a  sense  of  peace  with  the  object  of  their  worship 
are  matters  of  real  desire.  In  fact,  the  very 
unwillingness  to  accept  the  God  of  all  truth  as  He 
really  is  may  ofttimes,  if  not  almost  invariably, 
result  from  a  desire  to  enjoy  that  quiet  of  mind 
which  accompanies  a  sense  of  peace,  real  or  fancied, 
with  the  Almighty  Kuler  of  all. 

The  wish  is  father  to  the  thought,  and,  recognis- 
ing the  manifest  impossibility  of  peace  with  One 
whose  revealed  will  is  so  clearly  in  so  many 
respects  directly  opposed  to  the  natural  bent  of 
their  inclinations,  they  seek  to  solve  the  difficulty 
by  so  modifying,  or  altogether  eliminating  from 
the  character  of  the  being  whom  they  shall 
acknowledge,  those  attributes  of  the  Deity  which 
they  dislike,  as  to  imagine  a  God  with  whom  they 
can  conceive  it  possible  to  be  at  peace. 

But  how  alone  can  any  enjoy  the  blessedness 
resultant  from  peace  with  God  ?  How  but  by 
possessing  the  peace  itself  ?  And  how  is  that 
alone  obtainable  ?  Through  reconciliation  with 
God.  And  how  only  is  that  possible  ?  God  is 
love,  but  God  is  justice.  He  is  a  righteous  Judj.'.e. 
He  cannot,  for   His  truth's  sake,  be   at   one  wiih 
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the  sinner  till  every  demand  of  justice  against  that 
sinner  has  been  completely  satisfied.  The  righteous 
God  can  only  be  at  peace  with  a  righteous  man, 
and  a  man  can  only  be  righteous  on  account  of  the 
righteousness  of  the  God-man.  It  is  only  through 
the  acceptance  of  the  'gift  of  righteousness/  that 
righteousness  which  God  has  Himself  wrought  out 
in  the  person  of  His  incarnate  Son,  that  man  can 
be  regarded  as  righteous,  and  that  reconciliation  is 
possible.  Eepentance  is  no  ground  for  reconcilia- 
tion. Sorrow  for  sin  is  no  plea  for  its  enjoyment. 
There  must  be  satisfaction  for  guilt.  There  muse 
be  righteousness  before  there  can  be  peace. 

It  is  only  through  appropriation  of  the  work  of 
Christ  as  my  sin-bearing,  law-fulfilling  Substitute, 
and  the  acceptance  of  His  labours,  sufferings,  and 
death  instead  of  my  own,  that  I  can  be  regarded  by 
God  as  righteous,  as  righteous  be  reconciled,  and, 
as  reconciled,  possess  and  enjoy  peace  with  God. 

Another  effect  of  accepting  the  righteousness  of 
God  as  the  sole  and  sufficient  ground  of  justification 
is  with  reference  to  the  working  out  of  personal 
sanctification.  In  relation  to  that  it  operates  not 
only  as  a  preparation  for  but  as  an  inducement  to, 
and  still  further  as  an  assistance  in  attaining  to, 
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holiness  of  life.  Sanctification  is  the  making  holy. 
Although  necessarily  involving,  it  is  not  identically 
the  same  with  consecration.  Consecration  is  the 
setting  apart  for  sacred  purposes.  As  the  exercise 
of  God's  sovereign,  selecting  grace,  it  is  indeed  the 
original  cause  of  sanctification.  As  that  dedication 
of  life  and  its  powers  to  the  glory  of  God  in  the 
service  of  the  Eedeemer,  which  follows  acceptance 
of  His  salvation  and  appreciation  of  His  love,  it  is 
alike  cause,  characteristic,  and  effect  of  sanctification. 

Sanctification  is  the  work  of  the  Holy  Spirit, 
subsequent  to  the  act  of  justification,  whereby  the 
consecrated  object  of  God's  selecting  favour  is  made 
more  or  less  rapidly  to  put  on  the  image  of  the 
heavenly. 

Now,  although  the  Third  Person  of  the  Ever 
Blessed  and  Glorious  Trinity  is  He  by  whose 
gracious  influence  and  operation  it  is  that  the 
sanctification  of  the  selected  and  consecrated  human 
being  is  effected,  it  is  after  all  '  through  the  offering 
of  the  body  of  Jesus  Christ  once  for  all '  that  '  we 
are  sanctified.'  So  that  it  is  to  His  finished  work 
that  we  are  indebted,  not  only  for  that  justification 
which  restores  to  God's  favour,  but  for  that  sancti- 
fication   which    is    indispensably   necessary  to  our 
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befitment  for  His  presence.  '  "Without  holiness  no 
man  shall  see  the  Lord,'  and  that  holiness  we  obtain 
through  '  Christ  Jesus,  who  of  God  is  made  unto  us 
wisdom,  and  righteousness,  and  sanctification,  and 
redemption.' 

In  the  finished  substitutionary  work  of  our 
adorable  Eedeemer,  we  have  presented  to  us  the 
title  to,  and  in  the  acceptance  of  it,  as  our  sole 
ground  of  justification,  we  obtain  that  preparation 
which  is  indispensably  necessary  to  our  becoming 
fit  subjects  for,  sanctification. 

We  are  in  truth  justified  that  we  may  be  made 
holy  in  walk  and  conversation.  We  are  first  con- 
secrated in  the  sense  of  being  set  apart  for  God's 
glory  as  monuments  of  mercy,  then  justified,  and 
then  sanctified.  But  although  sanctification  is 
supplied  in  and  through  Christ,  as  the  result  of 
acceptance  of  His  finished  work,  and  applied  by  the 
Holy  Spirit,  yet  in  its  accomplishment  man  himself 
has  part,  as  an  instrument. 

He  is  in  truth  honoured  by  being  made  a  co- 
worker with  the  Almighty,  whilst  he  is  employed  in 
'  perfecting  holiness  in  the  fear  of  the  Lord.' 

It  is  whilst  acting  in  obedience  to  the  injunction, 
'AVork    out    your    own     salvation    with    fear    and 
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trembling,  for  it  is  God  which  worketh  in  you,'  that 
acceptance  of  the  righteousness  of  God  as  our  sole 
justifying  medium  operates  as  both  inducement  to 
and  assistance  in  sanctification.  It  operates  as  an 
inducement.  The  ideal  course  of  personal  sanctifi- 
cation is  a  constant  antagonism  to  evil,  a  perpetual 
warfare  against  sin  within  and  without.  Holiness 
is  the  diametrically  opposite  of  sinfulness  ;  and  what 
is  the  aim  of  him  who  is  striving  after  sanctifica- 
tion of  life,  but  attainment  to  the  utmost  degree  of 
lioliness  here,  and  for  him,  practicable  ? 

Now,  just  as  nothing  can  display  the  exceeding 
sinfulness  of  sin  so  much  as  the  consideration  of 
those  sufferings  which  its  presence  on  earth  entailed 
upon  the  Just  One  as  our  Substitute,  so  nothing  else 
can  possibly  supply  a  stronger  inducement  to  irre- 
concilable antagonism  to  sin  than  the  clear  and 
abiding  realization  of  an  inalienable  saving  personal 
interest  in  those  sufferings,  as  a  means  of  complete 
justification  in  God's  sight. 

There  is  no  stimulus  to  endurance  like  the  con- 
fidence in  success,  and  in  the  acceptance  for  our  own 
of  the  gift  of  that  righteousness  which  was  the 
purchase  of  that  life  of  labour  and  sorrow  and  of 
that  awful  death  we  have,  together  with  the  know- 
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ledge  of  aLsolute  reconciliation  with  our  Heavenly 
Father,  the  strong  assurance  that  we  are  thence- 
forth, for  time  and  for  eternity,  in  the  keeping  of 
I  lira  who  is  '  able  to  save  to  the  uttermost/  out  of 
whose  hand  none  can  pluck,  from  whose  love  none 
can  separate. 

What  a  motive,  indeed,  to  a  life  of  obedience  to 
His  will,  and  such  a  life  is  the  way  of  sancti- 
iication. 

And  in  walking  in  that  way  how  invaluable  and 
liow  jDotent  are  these  self-same  considerations  in 
affording  that  assistance  which  we  so  much  require. 

In  those  dread  and  oft-recurring  conflicts,  when 
the  treacherous  innate  depravity  still  lurking  in  the 
ransomed  breast  combines  with  strong  external 
temptation  in  terrific  and  appalling  onslaught  on  the 
child  of  God, — ^when  the  poor  trembling  heart,  all 
conscious  of  its  utter  impotence  even  to  wield  in 
active  resistance  the  sword  of  the  Spirit,  seeks 
succour  in  prolonged  and  agonizing  cry  to  its 
Saviour, — then  it  is  pre-eminently  that  '  quietness 
and  confidence '  is  found  in  the  blessed  assurance 
of  absolute  justification  on  account  of  Christ's 
enrobing  righteousness.  And  so,  in  hours  of 
spiritual   gloom  and  mental  depression  and  bodily 
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wcalcness,  when  the  sore  bestead  and  overborne 
and  fainting  and  well-nigh  down-trodden  warrior, 
l)attling,  it  may  be,  in  almost  perceptible  struggle 
with  the  personal  powers  of  darkness,  regards  with 
dismay,  almost  amounting  to  despair,  the  pierced  and 
battered  panoply  of  his  personal  righteousness  (that 
token  of  service  which  it  is  his  to  wear  before  the 
eyes  of  men  and  angels  for  the  honour  and  glory  of 
his  Saviour  and  King),  oh,  how  comforting  and 
cheering  and  inspiriting  to  know  that  the  armour 
of  his  eternal  salvation,  the  righteousness  of  God,  is 
still  perfect,  impenetrable,  and  bright  as  ever ! 

And,  most  important  of  all,  it  is  through  accept- 
ance of  this,  the  sole  appointed  and  recognised 
means  of  justification  in  God's  sight,  that  man  is 
brought  under  the  sanctifying  influences  of  the 
covenant  of  grace,  whereby,  for  Christ's  sake,  are 
guaranteed  to  him  all  those  spiritual  gifts  and 
graces  which  are  indispensably  necessary  to  the 
working  out  of  his  enfranchisement  from  the  power 
of  sin,  whether  within  or  without. 

And  if  the  acceptance  of  that  justification  which 
is  by  faith  is  so  indispensable  to  the  accomplishment 
of  sanctification,  it  is  no  less  essentially  requisit'?  iu 
connection  with  Christian  service. 


4i  SPECIFIC  UN-BELIEF 

That  service,  needs  it  be  said,  must  necessarily 
be  the  result  of,  and  not  a  means  to,  reconciliation 
with  God.  It  is  not  for  one  moment  to  be  con- 
founded with  the  earnest  and  painstaking  discharge 
of  religious  duties,  whereby  man,  in  ignorance  of  the 
truth,  invariably  and  instinctively  seeks  to  satisfy 
the  requirements  of  Divine  justice,  or  to  ingratiate 
himself  in  the  Divine  favour  with  a  view  to  pur- 
chasing, or  at  least  in  some  degree  meriting,  salvation. 

Christian  service  must  in  the  very  nature  of 
things  be  the  grateful  homage  of  a  loving  heart ;  it 
may  be  more  or  less  loving,  but  always  loving. 

Now,  love  to  God  is  not  natural  to  the  unrenewed 
human  heart.  There  may,  indeed,  be  present  at 
times  in  the  bosom  of  the  unregenerated  a  feeling  of 
intense  satisfaction  with  the  workings  of  Providence 
when  beneficently  propitious,  or  there  may  be 
honest  expressions  of  sincere  gratitude  for  striking 
and  manifest  deliverance  in  the  hour  of  danger ; 
but  that  steady  current  of  affection  which  flows  on 
in  adversity  as  in  prosperity  is  not  an  influence  in 
the  heart  of  fallen  man. 

Love  to  God  is  a  distinguishing  characteristic  of 
the  renewed  heart.  And  the  heart  can  only  be 
renewed  by  the  operation  of  the  Holy  Spirit.     That 
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renewal  is  brought  about  by  looking  to  Jesii?  as 
He  is. 

It  is  accomplished  through  the  believing  realiza- 
tion of  what  Christ  is  to  me,  and  of  what  He  has 
done  for  me,  the  individual  sinner. 

*  We  love  Ilim  because  He  first  loved  us.'  And 
as  our  love  to  Him  will  be  proportionate  to  our 
heart-felt  appreciation  of  his  love  to  us,  manifestly 
the  more  fully  we  are  enabled  to  recognise  the 
length  and  breadth  and  height  and  depth  of  that 
love,  the  more  certainly  must  be  the  increase  of  our 
love. 

And  when  we  recollect  that  in  the  words,  'The 
love  of  Christ  constraineth  us,'  we  have  the  de- 
claration of  the  great,  or  rather  sole,  motive  to  true 
gospel  obedience,  it  is  clear  that  it  must  be  in  the 
fuller  consideration  and  ampler  recognition  of  the 
immensity  of  that  love  that  we  should  seek  increased 
incitement  to  loving  service.  Think  how  Christ  has 
not  only  secured  a  pardon  for  us,  the  rebellious,  but 
has  placed  us  in  the  position  of  leal-hearted  and 
obedient  subjects,  justly  entitled  to  enjoy  all  the 
benefits  merited  by  a  life  of  strict,  devoted,  and 
unwavering  allegiance — nay,  furtlier,  has  made  us 
priests  and  kings  to  God,  and  all  of  free  love  and 
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sovereign  grace,  cind  all  through  His  own  humiliation 
and  sufferings  even  to  death,  and  say  if,  in  the 
acceptance  of  the  proffered  gift  of  that  righteousness 
vv'hich  is  acquired  through  faith,  there  is  not  sup- 
plied the  strongest  conceivable  incitement  to  loving 
service  ? 

And  if  we  thus  find  incitement  to  loving,  it  will 
needs  be  to  willing  service,  for  such  is  loving 
service. 

We  shall,  moreover,  herein  find  incitement  to 
reasonable  service.  It  is  by  the  mercies  of  God 
that  we  are  besought  in  that  very  epistle,  so  specifi- 
cally and  emphatically  dedicated  to  the  clear  and 
unmistakeable  enunciation  of  this  greatest  of 
mercies,  the  knowledge  of  this  wondrous  doctrine 
of  justification  by  faith  (on  account  of  the  right- 
eousness of  God),  to  present  as  our  reasonable 
service  '  our  bodies  a  living  sacrifice,  holy,  acceptable 
to  God.'  It  is,  indeed,  reasonable  that  one  who 
has  been  so  justified  should  thenceforth  be  devoted, 
spirit,  soul,  and  body,  to  the  service  of  Him  who 
redeemed  him. 

And  such  service  may  well  be  efficient.  Effi- 
ciency in  warfare  demands  calmness,  and  '  he  that 
belicvcth  shall  not  make  haste.'     He  may  suffer  or 
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labour,  hold  his  ground  or  advance,  as  occasion 
demands  or  circumstances  permit,  in  sure  and 
certain  confidence.  '  The  just  shall  live  by  faith,' 
and  he  can  live  in  faith ;  for  he,  and  he  alone,  is 
just  who  is  made  so  in  Christ. 

And  such  service  will  be  acceptable,  not  for  its 
own  value,  but  for  the  sake  of  Him,  the  constrain- 
m<^  power  of  whose  love  has  been  its  cause.  For 
His  sake  it  will  be  received,  through  and  on  account 
of  whose  finished  work  it  has  been  brought  to  pass 
that  the  whilom  degraded  and  defiled  and  defiant 
rebel  has  been  elevated,  justified,  cleansed,  and 
made  meet  for  the  service  of  the  King  of  kings. 


IV, 

XTHbat  Its  Bcceptance  /IDeans  ant) 
involves. 

rpHE  paramouut  importance  of  a  clear  and  well- 
defined  comprehension  of  the  doctrine  of 
justification  through  faith  supplies  ample  apology 
for  still  further  reference  to  its  import,  as  well  as 
for  a  brief  consideration  of  what  its  acceptance  and 
belief  really  mean  and  involve. 

The  import  of  the  doctrine  is  conclusively 
expressed  in  those  words,  '  Christ  is  the  end  of  the 
law  for  righteousness  to  every  one  that  believeth.' 

Now,  what  do  they  mean  ?  Do  they  signify 
that  the  fact  of  our  acceptance  of  and  reliance  on 
Christ's  obedience,  as  the  ground  of  and  title  to  our 
justification,  is  intended  to  operate  as  a  setting  us 
at  liberty  to  infringe  God's  holy  commandments  at 
will,  with  a  clear  conscience,  and  in  perfect  cou- 
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tidence  of  being  permitted  so  to  do  with  absolute 
impunity  ? 

Certainly  not.  It  is  not  as  the  servant  of  sin, 
but  as  its  enemy  and  conqueror,  that  Christ  is  the 
end  of  the  law. 

Christ  is  the  end  of  the  law,  not  in  the  sense 
of  abrogating  its  authority  as  a  rule  of  life,  or  in 
any  degree  impugning  its  validity  as  the  expres- 
sion of  the  Divine  will  with  reference  to  man's 
ever  incumbent  obligations  toward  God  and  His 
creatures. 

Christ  is  the  end  of  the  law,  not  because  He  ha? 
in  that  sense  abolished  it,  but  because  He  has  ful- 
filled it. 

He  is  the  end  of  the  law  because  He  has  ac- 
complished all  that  according  to  its  requirements 
is  necessary  for  the  complete  justification  of  all 
mankind.  '  He  is  the  propitiation  for  our  sins, 
and  not  for  our  sins  only,  but  also  for  the  sins  of 
the  whole  world ; '  and  that  propitiation,  available 
in  its  mighty  fulness  for  all  mankind,  is  made 
positively  effectual  for  the  salvation  of  all  who  are 
enabled,  by  His  grace,  to  recognise  its  all-sufficiency, 
and  appropriate  and  accept  for  their  individual 
needs  their  personal  shares  in  its  benefits. 
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It  is  in  truth  just  because  Christ  is  the  end  of 
the  law,  in  having  fulfilled  all  its  demands,  that 
justification  is  attainable  on  account  of  His  sub- 
stitutionary work.  Any  partial  fulfilment  of  the 
law  would  have  been  of  no  avail ;  it  must  needs  be 
such  an  obedience  to  its  precepts  and  satisfaction 
of  its  demands,  as  either  amounted  to  implicit 
obedience  or  an  exhaustion  of  its  penalties  to  the 
full.  He  is  the  end  of  the  law  because  He  is  the 
satisfaction  of  the  law,  through  His  work  finished 
on  Calvary. 

He  has  brought  in  a  righteousness  now  avail- 
able for  us,  without  our  keeping  of  the  law,  and 
yet  wrought  out  through  His  personal  subjection  to 
and  fulfilment  of  its  requirements,  and  that  to  such 
an  extent  as  to  fully  satisfy  its  every  demand,  and 
so  in  strictest  justice  to  end  its  jurisdiction,  as  a 
minister  of  vengeance,  over  all  those  who  are 
baptized  into  His  death. 

It  is  indeed  in  the  fact  that  we  are  baptized  into 
His  death  (that  death  which,  in  all  its  incompre- 
hensible and  too  little  thought  of  spiritual  signi- 
ficance, was  the  satisfaction  of  the  law's  penalty 
for  the  sins  of  a  world)  that  we  see  our  justification 
manifestly  referred  to  as  dependent  on,  and  resultant 
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from,  the  fact  of  His  being  the  end  of  the  law. 
And  not  only  so,  but  it  is  in  the  recognition  of 
our  crucifixion  for  sin,  in  the  person  of  our  Sub- 
stitute, that  we  are  taught  to  seek  the  reason  for 
and  motive  to  our  personal  crucifixion  to  sin,  as  His 
representatives  before  the  world — as  the  redeemed 
witnesses  to  the  reality  and  efficacy  of  His  suffer- 
ings and  sacrifice — as  'living  epistles,'  concerning 
the  truth  and  sufficiency  of  the  atonement,  '  known 
and  read  of  all  men.' 

Of  course,  with  regard  to  the  ceremonial  depart- 
ment of  the  law,  the  fulfilment  of  Christ's  mission 
as  our  suffering  Substitute  operated  as  an  absolute 
termination  of  sway.  It  was  no  longer  required. 
It  could  no  longer  rule  as  inconsistent  with  the 
accomplishment  of  the  fact  as  witness  to  the 
necessity  of  which  it  had  been  promulgated. 

Consisting  as  the  law  had  been  in  the  enuncia- 
tion of  enactments,  moral  and  ceremonial,  and 
subsidiary  to,  as  typical  of,  the  atoning  sacrifice  of 
our  blessed  Lord  and  Sa\dour  as  were  the  latter,  so 
soon  as  the  rent  vail  of  the  holiest  of  holies  bore 
testimony  to  the  completion  of  the  satisfaction  for 
the  sins  of  the  world,  the  temporary  provisions  of 
the    ceremonial    dispensation    came    naturally   and 
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inevitably  to  an  end.  The  type  was  no  longer 
necessary  in  the  presence  of  the  Antitype.  The 
object  of  the  ceremonial  worship  of  the  tabernacle 
and  of  the  temple  had  been  attained.  They  had 
pointed  through  long  centuries  to  one  great  all- 
sufficient  sacrifice,  and  that  had  been  at  last  ofifered 
up  on  Calvary. 

So,  too,  the  political  and  social  enactments  of 
the  Hebrew  theocracy,  so  far  as  they  formed  part 
of  the  ceremonial  dispensation,  were  at  the  same 
time  abrogated  as  a  matter  of  course.  They,  too, 
had  served  their  turn.  All  these  were  indeed  but 
temporary  provisions  destined  for  a  specific  purpose, 
and  as  such  the  act  which  rendered  them  no  longer 
necessary  put  an  end  to  their  operation. 

Christ  was  thus  the  end  of  the  ceremonial  law 
in  the  sense  of  absolute  extinction  of  its  authority. 

But  the  end  of  the  moral  law  as  a  rule  of 
conduct  for  the  Christian  in  his  life  of  consecrated 
service  He  is  not. 

So  far  as  justification  of  life  is  concerned,  Christ 
is  the  end  of  the  law.  But  as  regards  sanctification 
of  life,  the  law  still  exists  as  the  authoritative 
exponent  of  the  Divine  will. 

Taken  in  its  full,  deep,  spiritual  meaning,  and 
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followed,  not  only  in  the  letter,  but  in  the  spirit  of 
its  requirements,  and  elucidated  by  the,  so  to  speak, 
supplementary,  minute,  explicit,  and  detailed  moral 
teaching  of  the  New  Testament,  it  affords  the 
infallible  directory  in  the  way  of  life  for  him  who, 
altogether  freed  from  any  necessity  of  fulfilling  its 
requirements  as  a  ground  of  justification  in  God's 
sight,  is,  througli  the  very  fact  of  enjoying  such 
freedom,  brought  under  its  sway  as  a  means 
of  displaying  his  devotion  to  Him,  through 
whose  labours  and  sufferings  he  has  obtained  thia 
freedom. 

The  believer  is  indeed  '  under  the  law  to  Christ.' 
The  law  is  the  authoritative  and  unmistakeable 
announcement  of  Christ's  will,  as  God,  with  refer- 
ence to  the  employment  and  enjoyment  of  life, 
and  the  love  which  is  due  to  Him  as  Saviour  is  to 
find  its  practical  display,  during  the  Christian's 
earthly  sojourn,  in  and  through  a  desired  and  sought 
conformity  to  His  will  as  therein  expressed. 

For  him  who  knows  he  has  been  justified  freely 
on  account  of  Christ's  finished  work,  there  is 
indeed  satisfaction  and  joy  in  the  self -appropriation 
of  the  comforting  and  cheering  assurance :  '  After 
those    days,  saith    the    Lord,  I   will    put   my  law 
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in     their    inward    parts,    and    write    it    in    their 
hearts.' 

Such  an  one  does  indeed  honestly  beseech  God 
to  write  all  these  laws  in  his  heart,  for  he  has  been 
enabled  to  desire  to  please  God,  not  indeed  as 
thereby  seeking  to  add  to  the  merits  of  Christ's 
finished  work  as  a  necessary  condition  of  attaining 
to  life  eternal,  but  desirous  of  showing,  by  hearty 
and  loving  obedience  to  His  revealed  will,  his 
gratitude  and  devotion  to  Him  who  died  to  save 
him,  not  only  from  the  punishment  but  the  power 
of  sin.  He  does  not  think,  much  less  seek,  to 
purchase  heaven  by  keeping  God's  commandments, 
but  to  fit  himself  by  a  holy  walk  and  conversation, 
whilst  here  below,  for  that  'inheritance  incor- 
ruptible and  undefiled  and  that  fadeth  not  away,' 
which  is  'reserved  in  heaven  for  those  who  are 
kept  by  the  power  of  God,'  and  of  which  he  is  now 
an  heir,  through  grace,  and  grace  alone. 

'  Christ  is  the  end  of  the  law  for  righteousness 
to  ^y<i::Ty  one  that  believeth ; '  and  the  acceptance 
and  belief  of  this  truth  means  and  involves  much. 
It  means  the  recognition  of  the  absolute  necessity 
of  implicit  obedience  to  God's  commandments  in 
order  to  the  obtaining  salvation. 
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It  is  the  acknowledgment  that  there  must  be  an 
end  to  the  law — that  there  must  be  fulfilment  of 
it,  to  the  letter,  on  the  part  of  every  one  subject  to 
it,  in  order  to  his  individual  justification  in  God's 
sight.  It  is  the  candid  confession  of  utter  personal 
inability  to  furnish  such  obedience. 

It  recognises  the  fact  that  such  obedience  to 
and  satisfaction  of  the  law's  demands  have  been 
yielded  by  Another,  the  God-man  Christ  Jesus. 
It  also  accepts  the  truth  that  such  were  yielded  by 
that  Other,  not  on  His  own  account,  but  for  the 
specific  purpose  of  conferring  the  benefits  which 
they  of  right  insure  on  all  who  would  accept  them 
as  having  been  wrought  out  and  yielded,  on  their 
behalf,  by  Him  in  their  stead. 

It  means,  in  fine,  the  acceptance  of  Christ  in  His 
obedience  and  sufferings  for  sin  as  my  personal 
Substitute,  for  the  express  purpose  of  fulfilling  the 
law  in  my  place,  and  satisfying  all  its  requirements 
and  demands  for  my  personal  justification. 

And  if  it  means  this,  it  necessarily  and  mani- 
festly involves  much  in  addition.  It  involves  the 
acceptance  of  these  benefits  on  God's  terms.  Those 
terms  are,  that  it  is  to  be  accepted  as  a  gift,  a  free 
gift,  'without  money  and  without  price.'     Man  is 
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justified  freely,  or  not  at  all.  His  justification  was 
purchased  for  him  long  since  by  Another,  who  now 
offers  it  to  him  as  a  free  gift. 

And  yet,  although  thus  freely  offered,  its  posses- 
sion is  as  absolutely  his  own  as  if  it  had  been  the 
result  of  his  own  exertions,  and  obtained  throutrh 
liis  own  labours  and  sufferings,  had  it  been  possible 
for  him  to  have  so  obtained  it.  Its  benefits  are, 
moreover,  his  as  securely  as  if  he  had  himself  paid 
their  price. 

Just  as  an  earthly  parent  secures  some  temporal 
possession,  acquired  through  his  own  toils  and 
self-denial,  to  a  well  -  beloved,  albeit  altogether 
undeserving,  and  mayhap  at  the  time  disobedient, 
child,  by  observance  of  those  formahties  whereby 
are  attained  the  validity  of  a  legal  transfer 
accompanying  an  actual  purchase,  so  does  our 
Heavenly  Father  confer  the  benefits  of  His  miglity 
salvation  upon  him  who  will  receive.  God's 
gracious  invitation  is,  '  Come,  luy  wine  and  milk 
without  money  and  without  price.' 

But  then  this  method  of  enjoying  justification 
is  the  sole  possible  for  man,  and  so  its  acceptance 
of  necessity  involves  an  absolute  disavowal  and 
utter    rejection    of    the    very   remotest    suggestion 
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of  the  possibility  of  any  other  mode  of  justifica- 
tion. 

And  as  it  is  complete,  affecting  the  whole  range 
of  human  duty,  for  '  by  Him  those  that  believe  are 
justified  from  all  things,'  so  its  acceptance  involves 
the  refusal  to  listen  to  any  suggestion  of  its  inade- 
quacy, whether  from  within  or  without,  whether 
from  unbelieving  heart,  or  faithless  fellow-creature, 
or  ignorant  guide,  or  malignant  spirit  of  darkness. 
Our  justification,  on  account  of  Christ's  finished 
work,  provides  for  our  unrighteousness  in  all  things. 
It  is  adequate,  for  it  is  justification  '  from  all 
things.' 

One  might,  indeed,  be  justified  in  reference  to 
his  conduct  in  certain  relations  of  life,  and  left 
unjustified  as  regarded  his  behaviour  in  other 
departments  of  duty ;  but  this  justification  affects 
his  character  as  a  whole ;  he  is  '  justified  from  all 
things ; '  and  so,  in  the  matter  of  righteousness,  he 
is  regarded  as  simply  perfect. 

'Ye  are  complete  in  Christ,'  and  that  com- 
pleteness involves,  as  its  very  basis,  justification 
of  the  entire  life,  and  that  we  possess  through 
the  imputation  of  Christ's  righteousness  to  us  indi- 
vidually. 
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And  as  it  is  only  through  acceptance  of  the 
gift  of  righteousness  that  one  can  be  brought  into 
the  kingdom  of  grace,  thenceforth  under  the  perfect 
law  of  liberty  to  spend  his  life  in  that  service 
which  is  '  perfect  freedom,'  so  its  acceptance 
involves  constant  recognition  and  belief  of  the 
truth,  that  it  is  only  by  stedfast  continuance  in 
that  faith,  which  has  been  the  medium  of  his 
spiritual  enfranchisement,  that  his  freedom  is  to  be 
maintained,  and  his  moral  emancipation  perfected. 

It  involves  the  continual  dependence  upon  the 
righteousness  of  his  Substitute  as  the  indispensable 
condition  of  his  continuance  in  grace,  and  daily 
increasing  befitment  for  glory.  Such  dependence 
is,  indeed,  the  first  and  ever-abiding  great  necessity 
of  his  spiritual  life. 

In  himself  still  a  sinner,  as  he  knows  full  well 
from  sad  daily  experience,  it  is  only  on  account  of 
Christ's  righteousness  that  he  can  be  continually 
regarded  and  treated  as  a  saint. 

He  is  now  a  warrior;  and  the  breast-plate  of 
that  righteousness  he  must  ever  wear,  that  he  may 
indeed  be  a  valiant  champion  of  '  the  truth  as  it  is 
in  Jesus,'  against  self,  the  world,  and  the  devil. 

lie   is   now   a   priest.      It   is    his   to    oOfcr    the 
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sacrifice  of  praise  continually,  and  he  cannot 
acceptably  approach  the  presence  of  the  Eternal, 
save  clad  in  the  spotless  robe  of  his  Eedeemer's 
righteousness. 

The  wearing  of  that  robe,  and  that  alone,  ensures 
deliverance,  primarily,  from  the  penalties  of  a 
broken  law,  and,  secondarily,  from  the  thraldom  of 
self  and  Satan,  into  the  glorious  liberty  of  the  sons 
of  God. 

That  liberty  has  its  law.  The  perfect  law  of 
liberty  is  the  law  of  love.  That  law  is  identical 
in  its  requirements  with  the  moral  law ;  for  we 
are  told,  '  He  that  loveth  his  brother  hath  fulfilled 
the  law,  for  love  is  the  fulfilling  of  the  law.' 

And  this  being  so,  surely  the  possession  of  this 
liberty  involves — nay,  further,  demands,  in  accord- 
ance with  the  dictates  of  that  very  law,  in  the 
interests  of  humanity,  '  "Whatsoever  ye  would 
that  men  should  do  to  you  do  ye  even  so  to 
them,' — the  persistent  and  fearless  confession  and 
maintenance  of  the  great  fundamental  truth  of 
the  gospel,  that  justification,  full  and  complete, 
is  the  free  gift  of  God  on  account  of  the  righteous- 
ness of  Christ. 

Kor    can   it   but    also   still    further   involve   -lu 
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active,  determined,   and   unflinching  opposition  to 

whatever  teaching,  albeit  professedly  Christian  or 

even   gospel,  either   openly   dares   to   inculcate,  or 
insidiously    seeks    to    surreptitiously    suggest,    the 

necessity,    or    possibility,    of    any    other   mode  of 
reeonoiliatioD  with  our  Heavenly  Fathi-r. 


V. 


Uvcsult  Of  its  IKlon-acccptance  or 
IRejectlon. 

T  N  the  preceding  pages  attention  has  been 
directed  to  the  scope  and  efficacy  of  the 
righteousness  of  God ;  that  is,  the  satisfaction  and 
fulfilment  of  the  law's  demands  by  our  God  and 
Saviour  Jesus  Christ  as  our  Substitute. 

Attention  having  been  drawn  at  some  length  to 
the  great,  solemn,  and  fundamental  truth,  that 
justification  in  God's  sight  is  only  possible  for 
any  one  on  account  of  the  imputation  of  tliat 
righteousness  to  such  individual,  it  may  perhaps 
appear  to  some  worse  than  needless  to  proceed  still 
further  to  the  consideration  of  what  must  inevit- 
ably result  from  the  non-acceptance  or  rejection 
of  it. 

And  yet  the  vital  and  paramount  importance  of 
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tlie  theme  not  only  fully  justifies,  but  imperatively 
demands,  pointed  reference  to  the  consequences  of 
such  a  line  of  conduct. 

A  man  is  either  justified  in  God's  sight,  or  he  is 
not.  If  God's  Word  implicitly  declares,  as  it  does, 
that  there  is  but  one  ground  on  \yhicli  such  justifi- 
cation is  possible,  it  seems  indeed  an  insult  to  the 
reason  of  any  one  professing  to  acknowledge  truth 
to  be  an  attribute  of  the  Deity,  and  at  the  same 
time  accepting  the  Bible  as  the  unequivocal  enun- 
ciation of  that  truth,  to  point  out  that  there  can  be 
110  other  ground  of  justification  than  that  therein 
announced. 

An  avowed  questioner  of  God's  veracity,  or 
doubter  of  the  validity  of  Scripture  as  a  correct 
exponent  of  the  Divine  will,  might  indeed  be 
understood  as  consistently  calling  in  question  the 
necessity  or  possibility,  much  more  the  absolute 
necessity,  of  justification  through  Christ  as  a 
Substitute,  and  that  because  of  the  imputation  of 
righteousness  on  account  of  His  finished  work. 

But  in  the  case  of  one  who  professes  to  receive 
God's  Word  as  the  infallible  announcement  of 
absolute  verity,  there  appears,  as  there  truly  is, 
nothing    for    it — no    course    open    but     that     of 
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recognising  God's  estimate  of  man's  necessity  as 
true,  and  accepting  God's  provision  for  his  needs 
as  sufTicient.  And  when,  moreover,  such  provision 
is  made  known  as  affording  the  only  possible 
means  of  escape,  it  is  manifest  that  there  can  be 
no  other.  And  so  the  believer  in  God's  testi- 
mony is  necessarily  shut  up  to  the  conclusions,  that 
he  who  is  not  justified  on  account  of  Christ's 
righteousness  is  not  justified,  and  that  he  who 
refuses  to  be  so  justified  cannot  be  justified  at 
all. 

In  other  words,  he  who  is  not  trusting  in  the 
righteousness  of  God  as  the  sole  ground  of  his 
justification  is  not  justified,  and  without  submission 
to  the  condition  of  accepting  Christ's  fulfilment 
of  the  law  as  being  a  fulfilment  on  his  individual 
behalf,  and  the  sole  possible  and  sufficient  ground 
of  his  personal  reconciliation  with  God,  he  cannot 
be' justified,  and  cannot  be  saved. 

Submission  to  the  righteousness  of  God  is  tlic 
sole  appointed  method  of  obtaining  justification  iii 
His  sight,  and  without  yielding  that  submission,  it 
is  impossible  to  obtain  justification,  or  sanctification, 
or  salvation. 

The  lack  of  such  submission  may  be  the  result 
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either  of  ignorance  or  of  rejection  of  the  truth,  but 
in  either  case  the  result  is  the  same,  the  absence  of 
justification  and  of  all  that  its  enjoyment  involves 
and  entails  in  reference  to  the  inner  life. 

It  is  necessary  to  say  the  inner  life,  for  it  is  in 
the  region  of  motive,  rather  than  in  the  field  of  action, 
that  the  operation  of  the  accepted  gospel  is  most 
unmistakeably  ascertainable  and  precisely  recog- 
nisable. It  is  in  the  secret  recesses  of  the  heart, 
fully  open  to  the  eye  of  Omniscience,  and  partially 
so  to  its  possessor  himself,  that  the  desire  which 
prompts  to  outward  effort  is  alone  certainly 
traceable  to  its  true  source,  whether  that  be  the 
honest  and  single,  or  at  least  supreme,  desire  to 
please  God,  which  is  the  offspring  of  imparted 
love,  or  really  after  all  only  the  wish  to  gratify 
self,  albeit  through  such  a  course  of  conduct  as 
is  ostensibly  in  accordance  with  the  demands  of 
gospel  obedience. 

Too  much  attention  cannot  be  paid  to  tlic 
consideration  of  the  solemn  truth,  that  outward 
observance  of  many  of  the  requirements  of  the  law 
of  liberty  may  well  consist  with  the  possession  of 
a  heart  still  unrenewed,  still  unreconciled  to  God 
still  in  bondage  under  sin  and  a  sense  of  estrange- 
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meut.  True  filial  service  of  God  demands 
submission  of  the  will.  The  first  stage  in  that 
submission  is  the  acceptance  of  pardon  and 
reconciliation  on  God's  terms.  These  terms  are 
definite  and  unalterable.  They  are  the  acceptance 
of  righteousness  as  a  gift,  and,  what  is  more,  as 
a  free  gift.  Without  the  acceptance  of  this  gift, 
no  matter  what  a  man  is  or  does,  justification  is 
impossible. 

Let  us  seriously  reflect  what  this  really  means. 
It  means  nothing  short  of  this :  that  a  man  may 
rise  in  the  morning,  commence  the  day  with  prayer 
and  praise,  go  forth  to  his  daily  avocation,  converse 
with  his  fellows,  take  part  in  the  affairs  of  life, 
occupy  a  prominent  position  amongst  the  organizers 
of  even  Christian  philanthropy,  be  regarded  by  the 
multitude  as  a  model  of  highest  morality,  and  be 
accepted  amidst  the  visible  (and  it  may  even  be 
the  invisible)  Church  for  a  true  believer,  and  yet, 
notwithstanding  all,  lecause,  and  simpli/  becaitse,  he 
is  not  depending  on  Christ's  finished  work  as  the 
sole  and  sufGcient  and  only  actually  efficient 
ground  of  his  personal  righteousness,  he  is  not 
yet  justified,  is  not  yet  at  peace  with  God,  is  still 
'dead  in  trespasses  and  sins.' 

8 
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There  may  be  devotion — earnest,  honest,  con- 
scientious, painstaking  devotion — in  the  discharge 
of  those  external  duties  which  the  morality  of  the 
New  Testament  inculcates,  and  there  may  be,  far 
more,  sincere  and  arduous  endeavours  after  the 
fulfilment  of  the  spiritual  obligations  of  the  life 
of  faith,  but  these  will  not,  because  they  cannot, 
justify  him  in  the  sight  of  God. 

He  may  strive  to  accommodate  his  modes  of 
thought  with  reference  to  the  unseen  realities  of 
the  spiritual  world,  and  to  assimilate  his  tastes  and 
desires  to  those  which  befit  and  characterize  the 
sojourner  heavenward,  as  depicted  in  the  pages  of 
Holy  Writ,  and  he  may,  by  force  of  strong  natural 
will,  and  the  powerful  adjuncts  of  fear  and  hope, 
and  the  aid  of  favourable  surroundings,  succeed  in 
reaching  a  high  standard  of  religious  attainment, 
mayhap,  as  it  seems  to  himself  and  others,  possess 
no  small  measure  of  sanctity,  not  only  in  outward 
walk,  but  in  the  spirit  of  his  mind. 

But  this  will  not  constitute  holiness  in  the  sight 
of  God,  although  it  may  ensure  the  reputation  for 
it  in  the  opinion  of  his  fellowmen,  and  even  to 
some  extent  in  the  estimate  of  his  own  con- 
science, 
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With  all  tins  regularity  and  symmetry  and  use- 
fulness of  life,  and  despite  the  apparently  well- 
grounded  assumption  of  daily  growth  in  grace,  the 
notion  of  any  such  is  only  a  fond  dream ;  there  is 
none,  there  can  be  none.  There  is  none,  for  the 
simple  reason  that  growth  in  grace,  which  is  just 
another  name  for  the  progress  of  the  believer 
in  sanctification,  manifestly  necessitates  entrance 
into  the  domain  of  grace,  as  a  condition  pre- 
cedent. 

Such  entrance  is  brought  about  by  that  suh 
mission  to  the  righteousness  of  God  through  wliicli 
the  sinner  is  justified  from  all  things,  and  so 
entitled  to  God's  favour,  and  rendered  a  meet 
and  fit  subject  for  sanctification.  To  strive  after 
sanctification  before  obtaining  justification  of  life 
is  simply  to  seek  to  reverse  the  settled  order 
of  things  in  the  spiritual  life,  and  to  attempt  an 
impossibility. 

A  fictitious  or  spurious  sanctification  may  indeed 
be  achievable,  but  the  success  which  may  seem  to 
attend  these  endeavours  after  holiness,  prior  to  the 
acceptance  of  that  justification  which  is  through 
faith,  far  from  being  an  advantage  or  benefit 
(however  it  may  be  overruled  for  the  best  by  an 
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all-wise  God),  is  one  of  the  direst  misfortunes  that 
can  befall  the  seeker  after  true  and,  because  true, 
lasting  peace. 

Blessed,  truly  blessed,  the  startling  and  manifest 
fall,  the  utter  and  absolute  and  palpable  failure, 
that  shall  convinco  such  an  one  of  the  utter 
hollo  wness  and  unreality  of  all  this  fancied 
advancement  in  the  spiritual  life.  He  has  not  in 
truth  as  yet  entered  upon  that  life.  He  may  be 
desirous  and  longing  to  enter.  The  fact  of  these 
strenuous  exertions  and  laborious  striviucfs  serve  to 

O 

prove  the  reality  and  earnestness  of  that  desire. 
But  he  is  erring  through  ignorance.  He  does  not 
know,  or  at  least  realize,  that  before  he  can  be 
made  holy  he  must  be  made  free.  He  does  not 
see  that  before  he  can  be  rescued  from  the 
dominion  of  sin  he  must  be  discharged  from  its 
penalty.  He  does  not  recognise  that  justification  of 
life  must  "precede  holiness  of  life.  He  knows  that  he 
must  have  holiness,  but  he  does  not  appreciate  the 
fact  that  it  is  only  as  righteous  in  God's  sight,  on 
account  of  the  righteousness  of  Christ  his  Substitute, 
that  he  can,  in  God's  strength  and  by  the  power  of 
His  Holy  Spirit  working  together  with  and  in  him, 
commence  and  advance  in   personal  sanctificatioUj 
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'working    out    his    own    salvation   with    fear    and 
tremblino;.' 

He  has  not  submitted  himself  to  the  righteousness 
of  God.  Christ  is  not  yet  the  end  of  the  law  for 
righteousness  to  him,  and,  despite  his  endeavours 
to  please  God,  he  is  not  pleasing  Him,  and  cannot 
please  Him,  because  not  relying,  as  God  would 
have  him  rely,  at  the  very  outset,  for  righteousness 
entirely  on  the  finished  work  of  Him  'in  whom' 
(and  in  whom  alone)  '  God  is  well  pleased.'  And 
so  he  is  still  under  the  curse  of  a  broken  law, 
despite  all  he  may  have  done,  and  there  he  must 
remain  till  led  by  God's  Holy  Spirit  to  submit  to 
God's  appointed  and  sole  method  of  salvation,  the 
initial  step  in  which  is  acceptance  of  the  gift  of 
righteousness. 

God  may  be  preparing  him  for  that  course  by 
permitting  him  to  spend  many  a  weary  year, 
perchance  the  greater  portion  of  Ids  earthly  career, 
in  these  vain  and  fallacious  endeavours ;  not  that 
by  any  improvement  of  his  moral  nature  he  should 
acquire  a  title  to  the  reception  of  the  truth,  or  be 
enabled  to  urge  a  stronger  claim  to  salvation  than 
that  belonging  to  the  vilest  of  the  vile,  but  tliat 
the  more  deeply  convinced  of  his  absolute  helpless- 
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11  ess,  and  thorougli  unworthiness,  he  may  at  last  be 
compelled,  as  an  altogether  undone,  i^erfectly  impo- 
tent, and  utterly  lost  sinner,  to  flee  for  refuge  to 
'  the  hope  set  before  him  in  the  gospel.'  That 
hope  is  founded  on  God's  free  grace  and  sovereign 
mercy,  and  that  hope  directs  to  these  as  displayed 
in  the  mighty  sacrifice  and  finished  work  of 
'Jehovah  Zidkenu,'  'The  Lord  our  Eighteousness.' 
The  result  then  of  absence  of  submission  to  the 
righteousness  of  God  is  the  entire  want  of  personal 
justification,  and  of  necessity  renders  it  impossible 
to  be  occupying  a  place  in  the  household  of  faith, 
no  matter  how  prominent  or  exalted  a  position  may 
be  filled  in  the  visible  Church. 

Such  a  condition  manifestly  means  utter  absence 
of  ascertained  safety.  He  who  occupies  it  is  still 
'  dead  in  trespasses  and  sins.'  He  has  not  as  yet 
experienced  the  mighty  influence  of  the  inspiration 
of  spiritual  life.  For  him  the  first  grand  necessity 
of  existence  is  submission  to  the  righteousness  of 
God,  that  so  he  may  obtain  fully  and  freely,  on 
account  of  Christ's  finished  work,  that  justifica- 
tion of  life  the  possession  of  which  is  absolutely 
indispensable,  not  only  to  growth  in  grace,  but 
to    enjoyment    of     grace    at    all.       Without    such 
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suDinission,  whatever  else  he  may  be,  he  is 
not  at  any  rate  a  believer  in  Christ  as  his 
Saviour. 

Of  the  Epistles  to  the  Churches,  necessarily 
involving  as  they  all  do  the  acceptance  of  the 
doctrine  of  justification  through  faith  as  the  sole 
ground  of  our  reconciliation  with  God,  and  the 
starting-point  of  all  true  gospel  obedience,  two  are 
pre-eminently  and,  so  to  speak,  specifically  devoted 
to  its  consideration.  The  former  of  these,  that  to 
the  Eomans,  is  more  especially  directed  to  the 
demonstration  of  the  necessity  for  its  acceptance 
and  belief  by  those  who,  through  ignorance  of 
God's  righteousness,  are  'going  about  to  establish 
their  own  righteousness,'  in  order  to  their  salva- 
tion. 

The  latter,  that  to  the  Galatian  converts,  is 
rather  an  inculcation  of  the  necessity  of  tlie 
constant  recognition  of  tlie  fulness  and  sufficiency, 
entire  and  sole  and  abiding  sufficiency,  of  the 
righteousness  which  is  imputed  to  the  believer  in 
order  to  his  continual  enjoyment  of  covenanted 
mercies. 

Once  enabled  to  accept  of  justification  on  account 
of    Christ's    righteousness     imputed    to    him,    iho 
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believer  must  ever  thereafter  seek  and  find  in 
that  same  righteousness  the  perpetual  cause  of  his 
continued  justification. 

Just  as  in  the  case  of  him  who,  only  partially  en- 
lightened, is  as  yet  ignorant  of  the  real  superaLound- 
ing  efficacy  of  the  justifying  righteousness  of  God, 
there  is  naturally  a  tendency  to  seek  justification 
partly  on  account  of  what  Christ  has  done,  and  partly 
on  account  of  his  own  doings,  so  in  the  case  of  him 
who  has  been  enabled  to  submit  himself  to  God's 
way  of  justification  there  is,  it  may  be,  a  peculiar 
liability,  after  he  has  advanced  some  way  in  the 
Christian  course,  not  indeed  to  suppose  that  he  can 
at  all  do  without  the  gift  of  righteousness,  but  to 
assume  that  he  is  to  some  extent  bound  to  seek  to, 
so  to  speak,  justify  Ms  justification  on  account  of 
his  advancement  in  sanctification. 

Now,  needs  it  be  said  this  cannot  be  ?  His 
justification  is  entirely  the  result  of  the  work  of 
another.  To  that  work  he  cannot  add,  from  that 
work  he  cannot  detract.  It  is  perfect,  and  because 
perfect  sufficient. 

But  though  he  cannot  impair  its  efficacy,  he  may 
suspend  or  abrogate  its  beneficent  operation  upon 
himself.     He   may   fall   from  grace.     Christ    may 
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become  of  no  effect  to  him.  '  Christ  i&  become  of 
no  effect  unto  you,  whosoever  of  you  are  justilied 
by  the  law ;  ye  are  fallen  from  grace.'  So  spake 
the  Holy  Ghost  by  the  mouth  of  St.  Taul  to  the 
Galatians.  So  speaks  He  still  through  those  very 
words  to  the  modern  English  Christian. 

And  what,  may  it  not  be  asked,  is  looking  for 
justification  on  account  of  anything  but  Christ's 
righteousness,  be  it  even  that  progress  in  sanctifica- 
tion  which  is  the  result  of  prior  acceptance  of  that 
righteousness  for  our  own,  but  just  a  veritable 
seeking  to  be  justified  by  the  works  of  the  law  ? 
'  But  by  the  works  of  the  law  there  shall  no  flesh 
living  be  justified.' 

What  then  is  the  conclusion  which  must  un- 
avoidably be  drawn  from  a  just  recognition  of  tlie 
truth  as  it  is  in  Jesus  ?  It  is  simply  this,  that  for 
all,  not  only  for  those  who  are  as  yet  strangers  to 
reconciliation  with  their  Heavenly  Father,  but  fur 
those  also  who  have  attained  to  the  enjoyment  of 
that  all  else  transcending  blessing,  and  absolute 
necessity  not  only  for  eternal  salvation,  but  for  the 
right  use  and  enjoyment  of  the  advantages  material 
and  spiritual  of  temporal  existence,  there  is  but  one 
mode  of  justification  in  God's  sight,  ever  the  same 
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in  its  nature,  and  ever  equally  and  indispensably 
requisite  in  its  employment. 

If  in  modern  times,  and  in  this  land  at  this 
very  day,  there  are  multitudes  as  yet  without  the 
pale  of  the  true  invisible  Church,  numbered  albeit 
as  they  may  be  amidst  the  host  of  professing  Chris- 
tians, to  whom  reception  of  the  truths  so  clearly 
presented  to  the  Eoman  congregation  is  of  manifest 
necessity  and  of  the  most  vital  importance,  are 
there  not  also  many  who  hope,  and  are  even  held, 
to  belong  to  the  household  of  faith,  to  whom  the 
solemn  admonitions  addressed  to  the  members  of 
the  Galatian  Church  are  equally  applicable  ? 

But  whether  as  yet  absolute  strangers  to  that 
justification  which  is  proffered  through  submission 
to  the  righteousness  of  God,  or,  having  submitted 
to  it  at  the  outset  of  their  profession  of  faith, 
subsequently  endeavouring  to  maintain  and  ensure 
their  right  to  its  enjoyment  by  works  of  the  law, 
for  either  class,  and  for  all  alike,  the  lessons  to 
be  derived  from  apostolic  teaching  are  and  must 
always  remain  the  same. 

They  are  these,  that  justification  in  God's  sight 
is  obtainable  solely  on  account  of  the  righteousness 
of  Christ  imputed  to  them  as  a  free  gift ;  and  that 
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those  who  do  not  rely  on  that  righteousness  so  re- 
ceived and  enjoyed,  whatever  their  religious  activity 
or  devoted  earnestness  in  the  discharge  of  subor- 
dinate, prescribed  duty,  are  as  little  justified  as  the 
vilest  of  the  vila 


VI. 

©f  tbe  2)ut^  of  5u&oment. 

/^F  the  unavoidable  necessity  for,  and  the  in- 
cumbent duty  of,  the  exercise  of  private 
judgment,  little  need  be  said.  The  faintest  recog- 
nition of  the  reality  of  personal  responsibility 
manifestly,  at  once,  admits  the  existence  of  such 
necessity,  and  assumes  the  obligatoriness  of  such  a 
duty. 

For  the  individual,  with  respect  to  his  personal 
conduct,  the  exercise  of  judgment,  in  well  -  nigh 
every  acceptation  of  the  word,  is,  at  one  time  or 
another,  not  merely  optional  but  imperative.  He 
has  to  judge  in  the  sense  of  making  choice  of  the 
end  for  which  his  capacities  and  powers  in  life 
shall  be  employed :  he  has  to  judge  in  the  sense 
of  exercising  a  wise  discrimination  as  to  how  they 
may  be  so  employed  to  the  best  advantage :  and 

?7 
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he  has  to  judge  of  the  success  or  failure  which 
accompanies  the  practical  outcomes  of  such  dis- 
crimination, in  order  to  its  still  more  beneficial 
employment. 

The  use  of  his  judgment  in  these  respects 
necessarily  involves  the  acceptance  and  investiga- 
tion of  existing  truths,  without  and  within  himself ; 
some  of  them  common  as  regards  their  application 
to  all  mankind,  and  others  more  particularly  affect- 
ing himself  as  an  individual  member  of  the  race, 
on  account  of  his  peculiar  special  constitutional 
idiosyncrasies. 

In  relation  to  these  subjects  of  consideration, 
Scripture  not  only  permits  but  invites,  enjoins, 
entreats,  and  commands  the  employment  of  private 
judgment. 

As  involved  in,  or  rather  necessarily  precedent 
to,  that  exercise  of  the  will  of  the  individual  which 
is  requisite  to  the  acceptance  of  the  proffered 
salvation,  and  to  the  consistent  employment  and 
utilizing  of  its  benefits  in  this  present  life,  the 
exercise  of  private  judgment  is  a  necessity. 

The  daily  round  of  the  believer's  life  is  indeed 
just  a  perpetual  application  of  judgment,  called 
into  request  by   each    successively  rising  thought. 
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Saving  faith  itself  is,  in  fact,  but  another  name  for 
the  application  of  right  judgment  with  regard  to 
the  attributes  of  the  Deity,  as  displayed  and  made 
known  to  us  through  and  in  our  Lord  and  Saviour 
Jesus  Christ ;  and  a  sound  judgment  in  all  things 
is  one  of  those  covenanted  blessings  ensured  to 
the  trusting  and  praying  believer  in  Him  'in 
whom  dwelleth  all  the  fulness  of  the  Godhead 
bodily.' 

The  believer  is  even  enabled  and  permitted  and 
invited  to  avert  those  present  chastisements  which 
his  daily  sins  must  needs,  in  conscc^uence  of  his 
sonship,  involve,  by  attention  to  the  duty  and 
exercise  of  the  privilege  of  self -judgment  and  self- 
condemnation.  Judged  and  condemned  as  such 
sins  must  be,  not  only  for  God's  glory,  but  subordin- 
ately  and  therein  inclusively  for  his  own  good,  such 
voluntary  recognition  of  their  guilt  will  have  the 
effect  of  preserving  him  from  that  affliction  and 
suffering,  which  would  be  otherwise  requisite  to 
induce  that  reflection  on  their  reality,  and  that 
appreciation  of  their  heinousness,  which  should  in 
due  course  constrain  him  to  say :  '  I  know  that  Thou 
of  very  faithfulness  hast  caused  me  to  be  troubled.' 
'  If  we   would   judge  ourselves,  we  should  not   be 
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judged.  But  when  we  are  judged  we  are  chastened 
of  the  Lord,  that  we  should  not  be  condemned  with 
the  world.' 

And  of  the  blessed  effects  of  that  self-condemna- 
tion, and  true  and  increasing  penitence,  and  growing 
humility,  which  are  the  necessary  results  of  the 
heaven  -  enlightened,  honest  consideration  of  our 
ways,  distasteful,  humiliating,  and  alarming,  and 
were  it  not  for  the  strength  of  our  salvation 
absolutely  appalling  and  overwhelming  even  to 
despair,  as  such  may  at  times  be,  are  we  not 
sufficiently  assured  ? 

Of  that  '  godly  sorrow,'  which  is  the  result  of 
faithful  self-judgment  in  matters  spiritual,  do  we 
not  read :  '  For,  behold,  this  self -same  thing,  that 
ye  sorrowed  after  a  godly  sort,  what  carefulness  it 
wrought  in  you,  yea,  what  clearing  of  yourselves, 
yea,  wlmt  indignation,  yea,  what  fear,  yea,  what 
vehement  desire,  yea,  what  zeal,  yea,  what  revenge  ! ' 

Now,  without  judgment  of,  there  could  have  been 
no  such  sorrow  for,  sin.  And  let  it  be  borne  in 
mind  this  glowing  panegyric  on  the  happy  results 
of  self -judgment,  addressed  to  the  convinced  and 
repentant  Corinthians,  was  penned  in  consequence 
of  their  having  exercised  it  with  regard  to  their 
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blameworthiness  in  having  neglected  to  judge 
aright  an  erring  brother.  They  had  sinned  in 
approving  of,  or  at  least  culpably  condoning,  the 
flagitious  conduct  of  one  of  their  number.  They 
had  failed  to  judicially  recognise  the  enormity  of 
his  sin,  and  by  so  doing,  and  in  consequence 
abstaining  from  censuring  his  action,  they  had 
incurred  the  guilt  of  countenancing  and  encouraging 
him  in  his  wickedness.  But  they  had  been  enabled 
by  God's  grace  to  see  their  error  and  to  acknow- 
ledge their  blameworthiness  ;  and  having  been  led 
to  the  adoption  of  a  correct  estimate,  not  only  of 
his,  but  also  of  their  own  sin,  they  had  been  enabled 
to  bring  forth  '  works  meet  for  repentance.' 

Now,  this  passage  serves  to  offer  a  satisfactory 
solution  of  the  difficulty  not  unfrequently  present 
to  the  minds  of  those,  who,  sincerely  desirous  of 
ruling  their  conduct  by  the  Word  of  God,  are  at 
times  not  a  little  perplexed  as  to  the  precise  line  of 
duty  thereby  inculcated  in  relation  to  the  exercise 
of  judgment  with  regard  to  the  conduct  and  actions 
of  others. 

The  practice  of  that  charity  which  '  thinketh  no 
evil'  would  seem  to  such  to  demand  an  absolute 
abstention  from  anything  approaching  to  judgment 
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of  the  conduct  of  any  of  those  around,  or  at  least 
of  any  professing  himself  a  brother.  Nor  are  there 
in  truth  wanting  passages  of  Scripture  sufficiently 
clearly  and  explicitly  forbidding  the  judgment  of  a 
fellow-creature.  And  yet  elsewhere  in  the  Sacred 
Page,  not  only  is  the  allowability  of  judgment  of 
another  recognised  but  imperatively  demanded. 

Now,  it  is  impossible  for  Scripture  to  contradict 
itself.  It  cannot  really  at  once  condemn  and  ap- 
prove the  same  thing.  It  may,  indeed,  possibly  seem 
to  the  careless  or  ignorant  reader  to  do  so.  But 
should  it  even  appear  at  first  sight  that  such  is  the 
case,  on  more  careful  and  better  enlightened  inves- 
tigation, it  will  be  found  that  the  things  seemingly 
identical  are  either  not  so  in  reality,  or  else  that 
they  are  so  materially  affected  by  differences,  either 
in  the  circumstances  incidental  to  their  performance 
or  in  the  relationships  of  the  several  parties  con- 
cerned and  affected,  as  to  be  virtually  different 
though  ostensibly  the  same. 

Between  that  judgment  which  is  forbidden  and 
that  which  is  allowed  there  is  a  wide  difference. 
Man  must  ever  exercise  his  faculties,  even  his 
reason  when  enlightened  by  the  power,  and  his 
conscience  when  purified  by  the  presence,  of   the 
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Holy  Spirit,  in  wisdom,  humility,  and  charity.  We 
must  ever  behave  as  becomes  creatures,  and  bearinc: 
in  mind  that  the  object  of  our  creation  is  the  glory 
of  God  our  Creator.  Whatever  as  creatures  in  the 
fulfilment  of  this  the  object  of  our  creation  we  are 
called  upon  to  judge,  whether  it  be  in  or  in  relation 
to  ourselves  or  others,  we  may,  rather  tnust,  judge 
if  we  would  fulfil  our  duty.  But  to  judge  aught 
else  is  to  usurp  the  place  of  the  Creator. 

We  may  not  arrogate  to  ourselves  to  address  any, 
even  the  apparently  most  hopelessly  depraved,  as 
certainly  doomed  to  eternal  perdition.  'Whoso- 
ever shall  say,  Thou  fool !  shall  be  in  danger  of  hell 
fire.'  Indeed,  to  judge  those  that  are  avowedly 
without  the  pale  of  the  visible  Church  is,  for  the 
present  at  least,  no  part  of  the  duty  of  its  members. 
They  have  another  duty  with  reference  to  such, 
namely,  to  preach  the  gospel  to  them,  by  precept 
and  by  example,  in  truth,  earnestness,  and  love, 
ever  bearing  in  mind  the  solemn  question,  'Who 
made  thee  to  differ  ? '  and  in  prayerful  and  hopeful 
solicitude  for  their  conversion,  not  knowing  who 
of  them  may  be  amongst  the  eternally  chosen  of 
God. 

To  treat  a  man  as  blind,  who  professing  blind- 
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ness  on  that  very  ground  appeals  to  our  sympathies, 
or  by  his  gait  and  conduct  manifestly  betrays  his 
lack  of  vision,  is  not  the  exercise  of  judgment  for 
the  judicial  but  the  philanthropic  end.  Such  judg- 
ment is  not  only  a  duty  but  a  true  privilege,  and 
manifestly  should  be  a  labour  of  love. 

That  exercise  of  reason  which  infers  the  propriety 
of  aid  from  openly  manifest  evidences  of  necessity, 
whether  self -acknowledged  or  not,  is  wholly  different 
from  that  employment  of  the  judicial  faculty  which 
would  stigmatize  as  irretrievably  lost  any  fellow- 
crGature,  however  apparently  bad.  '  Them  that  are 
without  God  judgeth.' 

But,  whilst  prejudgment  of  the  eternal  destiny 
of  those  that  are  for  the  present  outside  the  visible 
communion  of  saints  is  forbidden  to  the  believer, 
with  regard  to  his  professed  brethren  in  the  faith, 
judgment  of  conduct  is,  as  has  been  already  seen, 
to  some  extent  allowed.  'Do  not  ye  judge  them 
that  are  within  ? ' 

But  the  exercise  of  even  this  right  is  mercifully 
restrained.  Liberty  in  this,  as  in  other  respects, 
may  not  be  made  a  stumbling-block.  As  regards 
such  details  of  conduct  as  liave  reference  to  matters 
concerning  which  no  absolutely  imperative  rule  has 
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been  laid  down,  it  is  not  permitted  to  judge  at  all. 
'Let  not  him  which  eateth  not  judge  him  that 
eateth,  for  God  hath  received  him.  Who  art  thou 
that  judgest  another  man's  servant  ?  To  his  own 
master  he  standeth  or  falleth.'  But  in  the  case  of 
flagrant  disregard  and  open  contempt  of  any  of 
those  grand  regulations  of  morality,  the  observance 
of  which  is  incumbent  upon  every  one  who  names 
the  name  of  Christ,  the  case  is  different,  and  brcthei 
is  commanded  to  so  far  judge  brother,  as  not 
only  to  reprove  his  conduct,  but  to  avoid  his  com- 
pany. '  But  now  I  have  written  unto  you  not  to 
keep  company,  if  any  man  that  is  called  a  brother 
be  a  fornicator,  or  covetous,  or  an  idolater,  or  a 
railer,  or  a  drunkard,  or  an  extortioner;  with  such 
an  one  no  not  to  eat'  So  wrote  the  Apostle  Paul. 
But  with  regard  to  subjects  too  intricate  in  their 
nature  for  our  cognizance,  the  injunction  of  that 
same  inspired  authority  is :  '  Judge  nothing  before 
the  time,  until  the  Lord  come,  who  both  will  bring 
to  light  the  hidden  things  of  darkness,  and  will 
make  manifest  the  counsels  of  the  heart.' 

There  are  tneu  some  matters  with  reference  to 
which,  just'  on  account  ol  our  absolute  inability 
through  insuflicicnt  knowledge  of  the  facts  of  the 


86  SPECIFIC  UNBELIEF 

case  to  form  a  correct,  we  are  proliibitcd  from  seek- 
ing to  arrive  at  any  judgment. 

May  we  not  now  hence  deduce  that  at  least  some 
of  the  exceeding  sinfulness  of  judging  in  matteio 
forbidden  consists  in  the  presumptuous  arrogation 
to  ourselves  of  the  peculiar  prerogative  of  Him 
'  to  whom  all  hearts  are  open,  from  whom  no  secrets 
are  hid '  ?  And  do  we  not  herein  see  the  line  of 
demarcation  between  the  lawful  and  the  unlawful 
exercise  of  the  faculty  of  judgment,  not  only  easilj 
discernible,  but,  if  it  may  be  reverently  so  said, 
reasonably  accounted  for.  *  Secret  things  belong 
unto  the  Lord  our  God :  but  those  things  which  are 
revealed  belong  unto  us,  and  to  our  children  for 
ever,  that  we  may  do  aU  the  words  of  this  law.' 

Those  were  the  words  of  Moses.  A  Greater  than 
Moses  has  said,  '  If  ye  love  Me,  keep  My  com- 
mandments.' Those  commandments  we  have  in 
detailed  fulness  throughout  the  apostolic  writings  ; 
and  amongst  them  we  find  the  now,  if  ever,  so  much 
needed  exhortation  :  '  That  ye  should  earnestly  con- 
tend for  the  faith  which  was  once  delivered  unto 
the  saints.'  That  faith  is  sufficiently  explicitly  de- 
fined in  the  pages  of  the  New  Testament,  so  that 
we  know  right  well  in  what  it  consists. 
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In  the  fulfilment  of  this  injunction  to  earnestly 
contend  for  it,  we  may  then  fearlessly  judge, 
whenever  its  maintenance  demands  either  the  de- 
tection of  error,  the  exposure  of  sophistry,  or  the 
denunciation  of  rank  heresy.  Although  assuredly 
debarred  from  assuming  to  devote  to  eternal 
destruction  those  who  may  gainsay  or  resist  even  a 
manifestly  leading  and  clearly  fundamental  doctrine 
and  first  principle  of  '  the  truth  as  it  is  in  Jesus,' 
it  is  our  imperative  duty  to  recognise  and  call 
public  attention  to  their  errors  and  deceits,  and 
boldly  to  withstand  and  zealously  to  oppose  every 
endeavour  to  maintain  and  propagate  them. 

To  judge  of  the  honesty  of  their  professions  and 
the  sincerity  of  the  motives  which  actuate  their 
conduct  is  one  thing,  to  judge  of  the  soundness  of 
their  teaching  is  quite  another.  The  one  we  may 
not,  in  fact  need  not,  but  the  other  we  must  do. 
Absolutely  forbidden,  as  we  undoubtedly  are,  to 
assume  the  functions  of  judges  in  matters  too  high 
for  us,  and  of  which,  in  the  very  nature  of  things, 
we  are  utterly  unqualified,  even  if  we  were  per- 
mitted, to  judge,  to  call  an  open  opponent  and 
perhaps  even  boastful  reviler  of  sound  doctrine  a 
true  exponent  of  the  Christian  faith,  and  to  agree 
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in  permitting  him  to  be  regarded  as  a  trustworthy 
guide  in  matters  spiritual,  is  surely  to  '  call  evil 
good.' 

The  very  duty  of  self -judgment  necessitates,  and 
the  fulfilment  of  its  object,  the  maintenance  of  a 
personal  walk  '  worthy  of  the  vocation  wherewith 
we  are  called,'  demands  our  avoidance  of  such 
sin. 

With  the  lamp  of  God's  own  "Word  to  light  our 
path,  we  may,  in  full  assurance  of  faith,  nay  cannot 
but,  as  we  value  God's  favour  and  blessing,  and 
that  peace  of  conscience  which  is  alone  to  be 
enjoyed  in  obedience  to  His  revealed  will,  and  for 
the  sake  of  our  eternal  welfare  we  must,  for  the 
glory  of  God  and  the  good  of  our  fellow-men, 
whether  within  or  without  the  pale  of  the  visible 
Church,  be  ever  bold  to  confess  Christ  as  '  The  Lord 
our  Eighteousness.' 

Should  such  a  course  seem  to  involve,  or  actually 
necessitate,  judgment  of  the  teaching  of  not  a  few, 
and  some  of  those  occupying  it  may  be  no  mean 
position  in  the  eyes  of  men,  it  may  afford  cause  for 
sincere  and  deep  regret ;  but  it  cannot  be  helped. 
'  We  must  obey  God  rather  than  man.'  '  We  cannot 
but  speak  those  things  which  we  know.' 
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Charity,  in  its  perfection  the  compendious  dis- 
played embodiment  of  the  full  discharge  of  every 
duty,  for  '  love  is  the  fulfilling  of  the  law,'  demands 
the  adoption  of  such  a  line  of  conduct.  Charity  is 
not  in  truth,  or  at  least  need  not  be,  wanting, 
because,  forsooth,  of  the  entire  absence  of  that  suave 
acquiescence  in  anything  for  the  sake  of  ostensible 
peace,  that  complete  subjection  of  the  interests  of 
truth  for  the  sake  of  harmonious  present  quiet, 
which  is  so  generally  and  wrongly  assumed  to  be 
the  indispensable  and  indisputable  token  of  its 
presence. 

The  very  exercise  of  the  greatest  of  Christian 
graces  ofttimes  calls  for  the  display,  not  indeed  of 
acrimonious  and  needlessly  censorious,  but  of  firm 
and  uncompromisingly  true  and  inflexibly  righteous 
judgment. 

'  Love  is  the  fulfilling  of  the  law,'  The  obli^>a- 
tion  of  that  law  as  a  rule  of  life  cannot  be 
discharged  aright,  either  as  regards  one's  self  or 
one's  neighbour,  whether  believer  or  unbeliever,  by 
such  a  course  of  conduct  as  would  make  us  false 
witnesses  of  God.  To  wittingly  acquiesce  in  the 
acceptance,  and  tacitly  countenance  the  promulga- 
tion, of  a   system  of   theology  which   holds   back. 
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undervalues,  or  practically  repudiates  the  right- 
eousness of  God  as  the  sole,  entirely  sufficient,  and 
only  possible  ground  of  man's  justification  in  God's 
sight,  is  surely,  in  the  words  of  Scripture,  '  to  make 
God  a  liar.' 


VII. 

Bvtt)ence  anb  Conclusioiu 

TTAVING  been  enabled  to  distinguish  Ijetwcen 
that  judgment  which  is  forbidden  and  thiit 
the  exercise  of  which  is  not  only  permissible  for,  but 
obligatory  on,  the  Christian,  and  having  seen  that  in 
and  for  the  maintenance  of  the  truth,  judgment, 
not  only  of  ourselves  but  of  others,  as  regards 
matters  of  practice,  but  still  more  of  doctrine, 
may  become  at  times  an  absolute  necessity,  it  now 
remains  to  consider,  and  to  some  extent  apply,  the 
principles  which  must  be  followed  in  every  attempt 
at  the  discharge  of  this  solemn  duty. 

Judgment,  in  any  sense,  is  always  the  result 
of  comparison.  Now,  in  order  to  institute,  a  com- 
parison, it  is  necessary  to  have  some  standard 
wherewith    to     compare.       The   real     standard    in 
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every  case,  whether  so  recognised  or  not,  is  nothing 
else  than  the  measure  of  absolute  perfection. 

How  seldom,  perhaps,  does  it  occur  to  us  that  in 
describing  something  as  good,  and  thereby  ns^signing 
it  a  position  in  the  positive  degree,  and  so  con- 
stituting it  a  basis  of  immediate  comparison,  we  are 
in  reality  stating  the  result  of  a  prior  process  of 
comparison  with  an  ideal  of  goodness,  whereby  we 
have  ascertained  the  title  of  the  thing  of  which  we 
speak  to  the  appellation  of  good  as  opposed  to  bad. 
Yet  so  it  is. 

Take,  for  instance,  the  expression  of  '  a  good 
soldier.'  Now,  that  implies  the  existence  of  an 
ideal  standard  of  a  perfect  warrior,  and  he  of 
whom  we  speak  has  been  actually  compared  with 
such  ideal,  and  as  the  result  found  to  so  far  re- 
semble that  mental  image  as  to  be  entitled  to 
the  character  of  a  good  soldier.  The  difference 
between  such  an  one  and  a  hdUr  soldier  than 
he  being  that  the  latter  more  nearly  approaches 
the  realization  of  ideal  martial  perfection. 

Now,  although  there  must  exist  a  fixed  ideal  in 
connection  with  every  occasion  of  comparison,  it 
does  not  follow  that  the  conception  of  it,  although 
sufficiently  definite  for  practical  purposes,  is  by  any 


ENGLAND'S  GREA  TEST  SIN.  93 

means  alvfays,  or  indeed  almost  ever,  clearly 
present  to  the  mind's  eye  of  him  who  employs 
it.  Although,  however,  incapable  of  accurately 
picturing  to  ourselves,  much  less  of  describing  to 
others,  that  ideal  on  which  comparison  originally 
proceeds  with  regard  to  a  multitude  of  instances, 
in  which  notwithstanding  we  yet  habitually 
compare  one  thing  with  another,  it  is  not  so  in 
reference  to  every  subject. 

There  is  one  sphere  of  activity,  the  spiritual, 
wherein,  just  as  the  necessity  of  accurate  acquaint- 
ance with  the  ideal,  or  in  other  words  clear  con- 
ception of  the  truth,  is  absolute,  so  we  have  a 
ready  and  thoroughly  reliable  means  of  ascertaining 
its  distinguishing  features. 

Called  on,  as  we  are,  to  judge  between  what  is  in 
accordance  with,  and  what  is  opposed  to,  God's  will 
in  the  matter  of  our  personal  salvations,  we  are,  in 
the  delineation  of  the  gospel  remedy  given  in  the 
inspired  page,  furnished  with  a  clear  standard  of 
doctrine  and  practice,  by  comparison  of  our 
individual  belief,  with  which  we  may  readily 
determine  whether  or  not  our  is  indeed  a  good 
hope,  and  whether  we  are  indeed  walking  in  the 
way  of   God's   commandments.     And   as  we  have 
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therein  all  data  necessary  for  judging  of  the 
correctness  and  consistency  of  our  own  practised, 
so  have  we  also  of  the  professed  Christianity  of 
others. 

Such  judgment  is  to  be  arrived  at  by  the 
application  of  rules  of  evidence  similar  to,  if  not 
identical  with,  those  whereby  a  correct  decision  is 
sought  to  be  attained  to  in  an  analogous  case  in  the 
practice  of  mundane  jurisprudence.  Whether  the 
Christianity  professed  and  practised  is  really  that 
of  the  Bible,  or  only  a  spurious  though  specious 
counterfeit  of  it,  is  to  be  ascertained  by  following 
principles  of  investigation  akin  to  those  which 
would  be  adopted  to  test  the  genuineness  of 
professed  integrity  in  any  other  case. 

The  gospel,  as  it  in  truth  is,  has  been  made 
known  by  Eevelation.  The  agreement  or  dis- 
agreement of  the  gospel  as  at  any  time  preached 
with  the  gospel  so  revealed,  may  be  determined  by 
the  right  employment  of  those  faculties  with  wliich, 
as  reasonable  and  sentient  beings,  we  have  been 
endowed.  By  their  use  we  can,  even  although 
unable  to  discern  the  import  of  the  doctrines  in 
question,  at  least  determine  whether  they  are  or 
are  not  verbally  ignored. 
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In  so  doing  we  can  have  recourse  to  both  those 
classes  of  evidence  which  together  comprise  all  tlie 
means  at  man's  disposal  for  the  recognition  and 
elucidation  of  truth. 

The  first  step  is  to  ascertain  the  ideal,  that  is 
what  ought  to  be,  and  the  next  the  recognised,  that 
is  what  is  actually  taught.  The  former  we  derive 
from  Scripture.  The  latter  we  learn  from  observa- 
tion. On  the  result  of  comparison  of  the  one  with 
the  other,  as  manifesting  agreement  or  variance, 
must  depend  the  verdict  whether  or  not  the 
Christianity  preached  in  any  given  case  is  or  is  not 
that  of  the  Bible. 

We  have  seen  that  the  New  Testament  assigns 
to  what  is  therein  described  as  the  righteousness  of 
God  a  certain  definite  position  and  office  in  tlic 
work  of  man's  personal  salvation,  and  the  lucid 
delineation  of  that  righteousness,  and  clear  ex- 
planation of  its  origin  and  description  of  its 
nature,  leave  no  doubt  as  to  what  it  is.  It  is 
the  foundation  fact  in  the  application  of  man's 
salvation. 

Take  it  away,  and  the  gospel,  however  efficacious 
for  temporary  benefits  attention  so  far  as  then 
practicable  to  its   morality   might  prove,  possesses 
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no  value  as  a  means  either  of  justification  or 
sanctification  ;  it  can  neither  save  us  from  sin's 
punishment  or  deliver  us  from  sin's  power.  In 
fact,  it  would  be  no  longer  the  gospel  of  the  grace 
of  God. 

To  ascertain  whether  or  not  such  place  is 
accorded,  and  such  importance  attributed,  to  that 
doctrine  in  the  teaching  of  those  who  call 
themselves  Christians,  in  this  our  native  land, 
we  must  avail  ourselves  of  the  evidence  at  our 
disposal. 

Direct  evidence  is  the  result  of  knowledge  of 
facts,  the  fruit  either  of  personal  observation  or  of 
personal  experience.  In  this  instance  these  are 
virtually,  or  rather  actually,  synonymous,  for  such 
experience,  in  relation  to  the  oral  expression  of 
doctrine,  must  needs  be  simply  observation  through 
hearing. 

Now,  of  the  dogmatic  Christianity  of  the  pulpit 
with  which  each  reader  may  be  familiar,  it  is  for 
liimh  to  say  whether  or  not  he  is  accustomed  to 
hear  such  statements  of  the  gospel  as  systemati- 
cally and  uniformly  present  the  possession  of 
complete  and  continuous  justification  in  the  sight 
of  God,  as  the  first  great  necessity  of  the  Christian 
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life,  and  persistently  and  strenuously  inculcate  the 
utter  impossibility  of  its  attainment,  save  on 
account  of  the  righteousness  of  Christ,  imputed  of 
God's  free  grace,  and  received  through  the  medium 
of  faith  in  Christ,  as  having  been,  in  His  fulfil- 
ment of  the  law's  demands  and  His  sufferinf^ 
of  its  penalties,  the  Substitute  of  each  individual 
sinner. 

If  habitually  accustomed  to  hear  such  views  of 
the  atonement,  either  specifically  and  implicitly 
expressed,  or  unmistakeably  and  uniformly  mani- 
festly implied  from  the  constant  tenor  of  every 
discourse,  then  there  at  any  rate  the  fundamental 
doctrine  of  the  gospel  is  preached,  and  the  gate- 
way to  the  life  of  progressive  sanctification,  the 
second  grand  necessity  of  salvation,  is  thrown 
wide  open,  '  If  ye  know  these  things,  happy  are 
ye  if  ye  do  them.' 

But  what  of  such  as  know  them  not  ?  How 
must  it  be  with  those  who  cannot  be  expected 
to  know  them,  in  so  far  as  they  never  hear  them 
enunciated  from  one  year's  end  to  another  ? 
Belief  is  the  application  of  knowledge.  How  can 
those  believe  who  know  not  ?  '  Faith  cometh  by 
hearing.'     In    the    absence    of    hearing,    how    can 
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faith  be  expected  to  exist  ?  And  even  wliere  as 
a  result  cf  hearing  some  is  present,  the  nature 
of  such  faith  must  surely  correspond  with  the 
character  of  the  teaching  which  has  led  to  its 
reception. 

Just  as  there  are  degrees  in  the  strength  of 
faith,  so  there  are  differences  in  its  efficacy, 
due  to  the  nature  of  the  object  on  whom  or  on 
which  it  is  fixed. 

Faith  in  a  lie,  no  matter  how  unfaltering  and 
consistent,  must  needs  be  very  different  as  regards 
the  results  attending  its  exercise,  to  that  in  the 
truth.  The  slightest  possible  quantum  of  faith 
is  sufficient  to  insure  safety,  provided  only  that 
it  serves  to  connect  its  possessor  with  the  means 
of  safety,  whilst  the  strongest  conceivable  is 
unavailing  if  attaching  to  that  which  cannot 
save. 

The  truth  shall  make  you  free ' — '  The  truth  as 
it  is  in  Jesus.' 

That  truth  demands  the  recognition  of  one 
sole  method  of  justification  in  God's  sight,  and 
failure  to  hold  forth  that  method  as  the  sole 
means  of  reconciliation  is  to  withhold  the  truth 
aiid     inculcate     faith     in    a     \drtually     false,     in 
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so  far  as  radically  misrepresented,  system  of 
salvation. 

To  justly  convict  a  preacher,  with  whose 
discourses  we  are  personally  familiar,  of  the 
error  of  misrepresenting  the  truth  of  the  gospel, 
in  so  essential  a  particular,  is  dependent  on  the 
result  of  honest  comparison  of  what  we  hear 
him  say  with  what  we  read  in  the  oracles  of 
God. 

But  to  support  a  charge  of  similar  unfaithfulness 
to  their  sacred  trusts  against,  perhaps,  hundreds 
personally  unknown  to  us,  manifestly  necessitates 
the  intervention  of  some  method  of  procedure, 
whereby  we  may  ascertain  what  such  really  teach, 
in  order  to  be  able  to  subject  such  teaching  to  the 
infallible  test  of  Scripture. 

Apart  from  opportunities  of  acquiring  such 
information  through  the  instrumentality  of  those 
who  may  be  familiar  with  their  ministrations,  the 
religious  literature  of  the  day  affords  a  ready 
index  to  the  doctrinal  opinions  of  not  a  few. 
Taking  it  as  a  whole,  and  excluding  that  depart- 
ment which  is  avowedly  consecrated  to  the 
dissemination  of  the  glorious  gospel  of  the  grace 
of    God   in  all  its  simplicity  and  fulness,   let  the 
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reader  judge  for  himself  whether  that  prominence 
is  given  to  the  doctrine  of  the  imputed  righteous- 
ness which  the  all  -  importance  of  the  theme 
demands.  If  the  truth  be  spoken,  is  it  not  the 
fact  that  the  weakness  and  worthlessness  of 
much  of  our  modern  theology  are  to  be  found 
in  this,  that  whilst  devoted  to  the  inculcation 
of  the  necessity  for,  and  abounding  with  incitement 
to,  zealous  and  self-denying  efforts  after  personal 
sanctification,  it  at  least  too  largely  tacitly  ignores, 
if  it  does  not  seemingly  openly  repudiate,  the 
absolute  necessity  of  justification  as  the  indis- 
pensable prelude  to  any  true  holiness  of  life  ? 
Of  righteousness  it  indeed  does  make  much, 
and  treats  largely,  but  it  is,  after  all,  the  righteous- 
ness of  man,  and  not  the  righteousness  of  God, 
that  righteous  deportment  in  the  discharge  of 
the  everyday  duties  of  this  present  life,  which 
is  a  necessary  and  inevitable  accompaniment, 
though  not  always  a  sure  token,  of  the  presence 
of  a  living  faith. 

The  Eeformation,  whatever  else  it  may  have 
involved,  was  the  reassertion  of  the  doctrine  of 
justification  through  faith  ;  in  other  words,  it  was 
the  7'e-recognition  of  the   righteousness  of  God  as 
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the  sole  true  and  possible  ground  of  man's  justifica- 
tion in  the  sight  of  God. 

Now,  the  tendency  of  much  of  our  modern 
English  theology  is  to  undo  the  work  of  the 
Keformation. 

Let  those  who  are  inclined  to  dispute  the 
truth  of  this  statement  just  reflect  upon  the 
actual  state  of  things,  as  at  present  existing  around 
us.  Each  individual  Christian  among  us  professes 
himself  Protestant  or  Eomanist. 

Adherence  to  the  latter  communion  proclaims 
his  allegiance  to  a  system,  the  one  great  object 
of  which  is  the,  if  possible,  total  subversion  of 
the  results  of  the  Eeformation.  "With  regard  to 
the  nature  of  the  teaching  of  that  section  of 
the  Church  to  which  he  belongs  with  reference 
to  the  imputed  righteousness,  there  can,  of  course, 
be  no  doubt.  No  such  thing  is,  or  indeed  can 
be,  therein  acknowledged  as  full  and  free 
justification  through  faith.  But,  should  he,  on 
the  other  hand,  bear  the  name  of  Protestant, 
he  may  happen  to  belong  either  to  the  Established 
Church  or  some  one  of  the  numerous  sections  of 
Nonconformity. 

Now,     professedly    Protestant    as    the     Church 
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of  England  undoubtedly  is,  the  teaching  from 
her  pulpits  should  presumably  be  irreconcilably 
opposed  to  the  errors  of  Eomanism.  Honest 
allegiance  to  the  authorized  and  publicly  avowed 
articles  of  her  faith  would  amply  ensure  con- 
sistent and  persistent  defence  of  the  great  leading 
and  fundamental  doctrines  and  principles  of  the 
Eeformation. 

But  alas !  Wliilst  all  alike  bound  to  vindicate 
and  maintain  them,  some  of  her  divines  do,  and 
some  do  not.  Stranger  still  to  say,  some  not  only 
refuse  to  maintain  such  acceptance,  but  actually 
and  openly  lament  the  existence  of  those  legal 
restraints  which  prevent  the  reunion  of  that 
Church  to  which  they  belong  with  that  other, 
against  the  errors  of  which  its  very  existence  is 
a  standing  protest. 

There  are  those  again,  who,  desirous  or  not 
of  returning  into  its  bosom,  meanwhile  accept 
for  their  acknowledged  pattern  in  the  conduct 
of  public  devotion  the  meretricious  pageantry  of 
the  Komish  form  of  worship.  Enamoured  of  her 
ritual,  whether  they  accept  it  as  a  symbolical 
embodiment  of  doctrine,  or  a  performance  of 
services   indispensable    to    salvation,   or    simply    a 
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pleasing  histrionic  revival  of  mediseval  ecclesiastical 
romance,  it  is  not  to  be  expected  that  those, 
who  take  for  their  model  in  keeping  the  memorial 
feast  of  the  Lord's  Supper  the  celebration  of 
the  Mass,  should,  or  indeed  very  well  could,  say 
much  in  their  preaching  of  the  absolute  com- 
pleteness and  ever  -  enduring  efficacy  of  th.e 
long  since  once  for  ever  offered  Sacrifice  on 
Calvary,  or  accord  due  place  to  that  sole  and 
completely  justifying  righteousness,  in  the  working 
out  of  which  such  sacrifice  was  the  crownins 
act. 

High  Churchman  and  Eitualist,  though  some- 
times used  as  interchangeable  terms,  are  not 
necessarily  by  any  means  truly  equivalent. 
There  may,  however,  be  even  blatant  Eomanism 
in  doctrine,  whilst  there  is  not  even  the  remotest 
semblance  to  it  in  ritual. 

But  if  High  Church  and  Eitualistic  are  not 
always  justly  convertible  terms,  neither,  indeed, 
are  Low  Church  and  Evangelical  always  or 
altogether  found  practically  synonymous.  Holding, 
of  course,  as  any  claiming  a  right  to  either 
designation  necessarily  must,  the  doctrine  of  the 
imputed  righteousness,  it  does  not  by  any  means 
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follow,  that  the  prominence  which  its  importance 
demands  is  always  accorded  to  it  either  in  their 
public  discourses,  or  their  private  conferences  with 
their  people. 

Restrained  by  doubts  as  to  the  propriety  of 
permitting  salvation  to  appear  too  easy  of  attain- 
ment, or  anxiously  awaiting  the  manifestation  of 
such  eager  desire  after  the  knowledge  of  the  truth 
on  the  part  of  their  hearers  as  shall  seem  to 
guarantee  that  the  knowledge  of  the  utter  freeness 
and  absolute  fulness  of  gospel  justification  shall 
not  be  misused,  they  refrain  from  that  reference  to 
it  which  a  proclamation  of  '  the  truth  as  it  is  in 
Jesus  '  imperatively  demands.  They  indeed  preach 
pardon  rather  than  justification — mercy  rather  than 
righteousness. 

Others  again,  perhaps,  withhold  much,  if  any, 
direct  allusion  to  the  doctrine  of  the  imputed 
righteousness,  for  the  reason  (once  actually  adduced 
to  the  writer)  that  few  if  any  amongst  the  congrega- 
tion would  understand  what  was  meant.  Why  the 
very  existence  of  such  a  state  of  things,  if  it  had 
been  so,  should  seem  rather  to  have  demanded  a 
frequent  mention  and  lucid  explanation  of  the 
term. 
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Nor  even  amidst  the  Nonconformists  of  England 
is  there  perhaps  that  due  prominence  systematically 
given  in  their  discourses  now-a-days  to  the  doctrine 
of  the  imputed  righteousness,  which  was  wont  to 
be  assigned  it  by  their  Puritan  forefathers.  The 
desire  of  conciliating  popular  favour,  for  what- 
ever purpose,  may,  perhaps  more  frequently  and 
effectually  than  is  thought,  induce  to  and  secure 
acquiescence  in  schemes  of  moral  amelioration, 
which  far  too  manifestly  tend  to  keep  in  the 
background,  if  they  do  not  even  for  the  time 
practically  altogether  ignore,  the  Scriptural  mode  of 
bringing  salvation. 

'  Make  the  tree  good  and  its  fruit  good,'  is  the 
true  and  only  Scripturally  authorized  method  of 
seeking  and  ensuring  that  reformation  of  life  which 
is  indispensable  to  salvation  present  and  future. 
None  other  ought  to  be  recognised,  sought  after,  or 
inculcated  by  the  preacher  of  the  cross.  Such 
reformation  must  succeed  not  precede  justification ; 
for  it  is  its  result,  not  its  cause.  Justification  is 
attainable  only  in  one  way,  and  to  hold  back  the 
knowledge  of  that  way,  or  to  abstain  from  per- 
sistently declaring  and  maintaining  the  necessity 
of   following   it,  as   the   indispensable   preliminary, 
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not  only  to  eternal  safety,  but  to  such  a  course  of 
conduct  in  this  present  life  as  befits  the  heir  of 
such  safety,  is  to  endanger  souls  and  dishonour  the 
gospel. 

People  may  be,  so  far  as  outward  conduct  is 
concerned,  sober,  chaste,  honest,  and  much  besides, 
and  yet  after  all  be  treading  with  deceived  hearts, 
cursed  themselves  and  a  curse  to  others,  along  the 
broad  and  downward  way.  It  is  the  duty  of  those 
who  know  that  this  is  so  to  boldly  proclaim  the 
truth,  nor,  from  any  fear  of  unpopularity,  to  suffer 
their  fellow-creatures,  it  may  be  those  specially 
intrusted  to  their  care  and  guidance  in  spiritual 
matters,  to  incur,  even  for  a  single  hour,  the  awful 
risk  of  having  to  appear  before  God's  dread  tribunal 
clad  in  the  filthy  rags  of  their  own  (whilom  by  man 
how  much  so  ever  admired)  righteousness,  through 
having  been  allowed  to  pass  away  in  absolute 
ignorance  of  their  title  to  possess  and  wear  the 
glorious  robes  of  the  Eedeemer's  righteousness — 
the  righteousness  of  God. 

The  apparent  appalling  prevalent  ignorance  with 
reference  to  that  righteousness  is  perhaps  after  all 
the  most  conclusive  and  convincing  proof  of  the 
justice    of    the    indictment,   that   amid   the    varied 
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religious  teaching  of  the  day  by  far  too  little 
mention  is  made  of,  and  far  too  seldom  is  attention 
directed  to,  the  nature  and  scope  of  that  keeping 
of  the  law  on  man's  behalf  by  our  Substitute, 
and  because  Substitute  Saviour,  on  account  of 
which,  and  only  of  which,  it  is  possible  for  man  to 
be  just  in  the  sight  of  God. 

If  the  words  of  our  God  and  Sa\dour  Jesus 
Christ,  '  by  their  fruits  ye  shall  know  them,'  are  to 
be  accepted  as  a  safe  criterion  and  reliable  test  of 
the  soundness  of  doctrine  promulgated  by  alas  !  too 
many  of  the  spiritual  guides  of  our  nation,  then, 
in  the  absence  of  confession  in  their  preaching  of 
the  righteousness  of  God  as  the  sole  ground  of 
man's  justification,  and  in  the  too  generally 
manifest  ignorance  on  the  part  of  their  hearers 
with  regard  to  the  nature  and  absolute  indispensa- 
bility  of  the  possession  of  that  righteousness  to 
their  personal  salvations,  are  we  not  justified  in 
concluding  that  the  observation  of  the  Apostle 
Paul,  with  regard  to  his  fellow  -  countrymen,  is  far 
too  generally  and  sadly  applicable  to  our  own  ? 
May  it  not  too  truly  be  said,  with  reference  to 
many  in  this  professedly  Christian  England,  '  That 
they   have   a   zeal   of   God,   but   not  according    to 
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knowledge.  For  they  being  ignorant  of  God's 
righteousness,  and  going  about  to  establish  their 
own  righteousness,  have  not  submitted  themselves 
unto  the  righteousness  of  God.  For  Christ  is  the 
end  of  the  law  for  righteousness  to  every  one  that 
belie  vet  h  '  ? 
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of  every  Christian  parent,  and  of  all  who  are  engaged  in  the  training  of  the 
young.' — Christian  Leader. 
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The    Church    and    the 
Franchise. 


Twenty-third  Thousand.     Crown  ^vo,  \s.  6d. ;  paper  cover,  Is. 


'  We  heartily  agree  with  Mr.  Lamb  in  his  object.  He  reminds  us  alternately 
of  Euclid  and  Thucydides,  neither  of  them  popular  writers.  He  has  things  to 
say  which  are  well  worth  hearing.' — Record. 

'  The  work  is  to  be  commended  to  all  thinking  Christians.' — City  Press. 

'  Mr.  Lamb  has  written  a  very  valuable  treatise,  short,  modest,  and  to  the 
point.    We  strongly  commend  it  to  our  readers.' — Bock. 

'  The  book  is  thoughtfully  and  carefully  written.' — MetJiodist  Times. 

'  There  can  be  no  hesitation  in  commending  this  little  volume  to  the  attentive 
perusal  of  every  elector  who  desires  to  uphold  the  National  Church.' — Liver- 
pool Courier. 

'Mr.  Lamb  presses  his  arguments  with  great  earnestness,  and  though  we 
cannot  agree  with  him  on  every  point,  we  must  admit  there  is  truth  in  a  good 
deal  of  what  he  says.' — Aberdeen  Free  Press. 
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ENGLAND'S    GREATEST    SIN. 


Twenty-fifth  Thousand.     Crown  8t"o,  Is. 


'  TLis  little  \olume  will  delight  the  hearts  of  those  whose  whole  sympathies 
are  with  the  Old  Theology.  "VVe  admire  Mr.  Lamb's  earnestness  and  zeal  for 
what  he  feels  to  be  the  truth.' — Literary  World. 

'  The  book  is  the  fruit  of  serious  thought,  and  is  carefully  written.' — Mornimj 
Post. 

'  Its  spirit  is  admirable,  its  tone  jirofoundly  serious,  its  aim  obviously  to 
further  earnest  scriptural  religion.' — Christian  Advocate. 

'  Most  precious  and  seasonable  ;  full  of  law  and  logic.  For  clear  discrimina- 
tion between  justification  and  sanctification  it  is  not  surpassed.'  —Silver  Morn. 

'  Clearly  and  earnestly  written.' — Methodist  Recorder. 

'  It  is  all  through  clear  that  Mr.  Lamb  writes  under  a  deep  conviction  of  the 
truth  both  of  the  doctrine  and  of  its  absolute  necessity  for  salvation.  This  book 
is  well  fitted  to  make  its  readers  consider  carefully  the  foundation  of  their 
personal  religion,  and  to  incite  to  greater  definiteness  those  who  preach  the 
word.' — Record. 

'  A  timely  and  weighty  word  of  warning  upon  a  matter  which  is  too  little 
considered.' — Sword  and  Troioel. 

'  A  book  of  much  value ;  full  of  lucid  teaching  and  tender  appeal,  it  merits 
a  wide  circulation.' — British  Messenger. 

'  We  commend  Mr.  Lamb's  little  book  as  a  careful  and  serious,  though  brief, 
presentation  of  an  all-important  subject,  fallen  in  many  places  unhappily  into 
neglect.' — Presbyterian  Churchman. 
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The  Voice  of  the  Year. 


Twentij-fourth  Thousand.     Crown  8w,  Is. 


'By  "The  Voice  of  tlie  Year"  is  signified  the  lessons  of  the  present  year 
(1.888),  with  its  Ter-centenary  and  Bi-centenary  Commemorations.  In  a  force- 
ful way  the  author  deals  with  national  inconsistency  and  retrogression,  bondage 
and  its  causes.    "We  warmly  and  heartily  commend  the  book.' — Word  and  Work. 

'  The  author  writes  under  deep  conviction,  and  what  he  says  is  certainly 
worthy  of  Gons\dL&ica.iion.'— Congregational  Review. 

'"The  Voice  of  the  Year"  will  be  found  a  veritable  epitome  of  sound 
Protestant  ixxxih..'— English  Churchman. 

'  The  author  has  given  to  the  public  a  thoughtful  and  lucid  statement  of  the 
blessings  which  Protestant  Chi-istianity  has  conferred  upon  Great  Britain,  and 
also  the  evils  which  Popery  carries  in  its  train  whenever  it  has  been  permitted 
to  gain  power.     We  cordially  recommend  the  hook.''— Rock. 

'Mr.  Lamb's  volume  deserves  a  calm  and  thoughtful  ]}evMSdl.'— Glasgow 
Christian  News. 
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